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He was born May 24, 1905, in Taylor County to pioneer West Texans "so far out in the country it took two days to go to town and back." He became a Christian in 1923. 

In Texas, Coffman graduated from Abilene High School and enrolled in Abilene Christian College (now University), graduating in 1927 with a B.A. in history and music.

After earning his degree, Coffman served as a high school principal for two years in Callahan County, then taught history and English at Abilene High School.

In 1930, he was offered a position as associate minister and song leader in Wichita Falls, the beginning of his career as a minister. Then, he married Thelma "Sissy" Bradford in 1931. Coffman preached for congregations in Texas; Oklahoma; Washington, D.C.; and New York City. In his lifetime, Coffman received 3 honorary doctorates.

While in Washington, he was offered the opportunity to serve as guest chaplain for the U.S. Armed Forces in Japan and Korea and served 90 days, holding Gospel meetings throughout both countries.

Coffman conducted hundreds of gospel meetings throughout the U.S. and, at one count, baptized more than 3,000 souls.

Retiring in 1971, he returned to Houston. One of his most notable accomplishments was writing a 37-volume commentary of the entire Bible, verse by verse, which was finished in 1992. This commentary is being sold all over the world. Many people consider the Coffman series to be one of the finest modern, conservative commentary sets written.

Coffman's conservative interpretations affirm the inerrancy of the Bible and clearly point readers toward Scripture as the final basis for Christian belief and practice. This series was written with the thorough care of a research scholar, yet it is easy to read. The series includes every book of the Old and New Testaments.

After being married to Sissy for 64 years, she passed away. Coffman then married June Bristow Coffman. James Burton Coffman died on Friday, June 30, 2006, at the age of 101.

01 Chapter 1 

Verse 1
THE LORD MOVED TO FULFIL HIS PROMISE OF ENDING THE EXILE
The seventy years of Israel's captivity had expired, exactly as Jeremiah had prophesied; and one of the most unbelievable events in human history promptly occurred, when, during the very first year of Cyrus' authority over the Chaldean kingdom (which at that time included Israel), the great ruler of Persia not only granted Israel permission to return to Palestine, but aided them very substantially in other ways also. There was no precedent whatever for such a thing. Where, in all the wretched history of the human race, was there ever anything that could be compared with a development like this? The very uniqueness of this return of Israel to their homeland is the only proof needed that it was accomplished by the direct intervention of God Himself in the sordid affairs of sinful men.

Isaiah had prophesied the end of Israel's captivity, even foretelling the very name of the key instrument of God in the accomplishment of it, declaring emphatically that Cyrus would accomplish the rebuilding of Jerusalem and the temple (Isaiah 44:28-45:7). Only those who are blinded by the false axiom of radical critics who deny the possibility of predictive prophecy can accept their unfounded, passionate, and vehement denials of this passage in Isaiah. There it stands! And here in Ezra, as well as in the final verses of Second Chronicles, we have the record of God's fulfillment of his sacred word. (See my discussion of Isaiah's prophecy on pp. 421-423 in my commentary at that place.)

CYRUS' DECREE AUTHORIZING THE RETURN OF ISRAEL TO PALESTINE
"Now in the first year of Cyrus king of Persia, that the word of Jehovah by the mouth of Jeremiah might be accomplished, Jehovah stirred up the spirit of Cyrus king of Persia, so that he made a proclamation throughout all his kingdom, and put it also in writing, saying, Thus saith Cyrus king of Persia, All the kingdoms of the earth hath Jehovah, the God of heaven, given me; and he hath charged me to build him a house in Jerusalem, which is in Judah. Whosoever there is among you of all his people, his God be with him, and let him go up to Jerusalem, which is in Judah, and build the house of Jehovah, the God of Israel (he is God), which is in Jerusalem. And whosoever is left, in any place where he sojourneth, let the men of his place help him with silver, and with gold, and with goods, and with beasts, besides the freewill-offering for the house of God which is in Jerusalem."
"In the first year of Cyrus king of Persia" (Ezra 1:1). A number of scholars place this date at 538 B.C.,[1] but Darius was ruler of Persia (as Cyrus' deputy) for a couple of years; and Keil's placement of this date at 536 B.C.[2] is a more accurate discernment, as that was Cyrus' first year of sole sovereignty over Babylon.

"That the word of Jehovah by the mouth of Jeremiah might be accomplished" (1). This is a reference to Jeremiah 15:12-14 which records that prophet's announcement of the seventy-year duration of the exile. (See our extensive comments on that in the Commentary on Jeremiah, pp. 279-290.)

Oesterley asserts that, "The seventy years is a designation for a long period of time, and is not to be taken in a literal sense."[3] However, this comment, in spite of its being echoed by a number of scholars, is simply not true. The captivity began in 606 B.C. and lasted until 536 B.C., a period of exactly seventy years, as Keil has fully explained.[4] The point which many scholars overlook is that from the very first day of the accession of Jehoiakim, Israel was no longer an independent nation. That the seventy years was indeed a precise and exact prophecy, and not a mere idiom for "a long time," is proved by the fact that God designed it to give the land its sabbaths, which Israel had totally neglected during the 490 years from the accession of Saul to the Captivity. It required exactly seventy years to accomplish that. This fact is stressed by the sacred author in 2 Chronicles 36:21.

"Cyrus ... made a proclamation throughout his kingdom, and put it also in writing" (Ezra 1:1). This statement that the proclamation was made both orally and written, "Should not be surprising; it was quite usual in the ancient world for oral messages to be backed up by written documents, as in 2 Kings 19:9-14."[5]
Many critics have challenged the authenticity of Cyrus' edict; but, "Archaeology has demonstrated that Cyrus' concession to Jewish exiles was not an isolated act, but the general policy of a remarkably humane leader of conciliating his new subjects by showing favor to their religions."[6] Some have pointed out that Cyrus' knowledge of the true God Jehovah was by no means perfect and that in a similar way he honored the pagan deity Marduk and the Moon god, Sin. Still, the honors and guidance of his successes which Cyrus mentioned in the particular proclamations mentioned here as pertaining to Jehovah, the God of Israel, are certainly included in those inscriptions found upon the bricks in one of the gates of Babylon, namely, "The great gods have delivered all lands into my hands; the land I have caused to dwell in a peaceful habitation."[7]
The objection may then be raised that Cyrus's knowledge of Jehovah was far from perfect. So what? Did not Isaiah's prophecy indicate that very fact regarding Cyrus? "I have called thee by thy name; I have surnamed thee, though thou hast not known me" (Isaiah 45:4). It was altogether natural, therefore, that the author of Ezra should have stressed Jehovah alone, and not the pagan deities, in his report of the decree.

"All the kingdoms of the earth hath Jehovah, the God of heaven, given me" (Ezra 1:2). Williamson and others have repeated the inaccurate declaration found frequently in the writings of early 20th-century critics that, "The God of heaven makes its first appearance here as a description of the God of the Bible."[8] There is only one thing wrong with such a comment; it is simply not true! In the eighth century B.C., Jonah told the mariners on their storm-threatened ship that, "I am a Hebrew; and I fear the God of heaven who hath made the sea and the dry land" (Jonah 1:9). For any who may doubt the date of Jonah, we have thoroughly explored this in our introduction to that prophecy in Vol. 1 of our Minor Prophets Series. Furthermore, the very first book in the Bible, namely, Genesis, refers to the God of heaven twice (Genesis 24:3,7)!

The absolute historicity and validity of this great decree of Cyrus is impossible of any intelligent denial. Furthermore, the Biblical narrative of how it came about that Israel was delivered from Babylonian captivity must be accepted as the only logical explanation of it. Unbelievers may scoff at the pertinent prophecies God gave through Jeremiah and Isaiah; but what else could have led to that remarkable deliverance? If God Himself did not indeed "stir up the spirit of Cyrus," as related in Ezra 1:1, then who did? The entire operation that brought Israel back to Palestine, rebuilt Jerusalem, and the Second Temple, and reestablished a nation that had languished in slavery for seventy years - that whole operation, first and last, was an act of Almighty God.

"Let the men of his place help him with silver and gold" (Ezra 1:4). It is disputed as to whether or not the helpers here were Israelites only, or if they also included their neighboring Babylonians. There is more than a hint of the Exodus here; for it will be remembered that the Egyptians enriched the children of Israel on the occasion of their leaving Egypt. Something of that same Divine Providence might have been effective upon this occasion also.

One might wish that all Israel had heeded the edict of Cyrus and made their way back to Palestine; but it was not to be. Isaiah's great prophecy of "The Remnant" would be literally fulfilled. Only a relative handful of the captives, considerably less than 50,000, ever made their way back to Judah and Jerusalem. The vast majority had accommodated themselves to the lifestyle, the riches, and the religion of the Babylonians.

Verse 5
CYRUS RETURNS TO ISRAEL THE SACRED VESSELS LOOTED FROM THE TEMPLE BY NEBUCHADNEZZAR
"Then rose up the heads of the fathers' houses of Judah and Benjamin, and the priests, and the Levites, even all whose spirit God had stirred up to go up to build the house of God which is in Jerusalem. And all they that were round about them strengthened their hand with vessels of silver, with gold, with goods, and with beasts, and with precious things, besides all that was willingly offered. Also Cyrus the king brought for the vessels of the house of Jehovah, which Nebuchadnezzar had brought forth out of Jerusalem, and put in the house of his gods; even these did Cyrus king of Persia bring forth by the hand of Mithredath the treasurer, and numbered them unto Sheshbazzar, the prince of Judah. And this is the number of them: thirty platters of gold, a thousand platters of silver, nine and twenty knives, thirty bowls of gold, silver bowls of a second sort four hundred and ten, and other vessels a thousand. All the vessels of gold and of silver were five thousand and four hundred. All these did Sheshbazzar bring up, when they of the captivity were brought up from Babylon unto Jerusalem."
"The heads of the fathers' houses of Judah and Benjamin" (Ezra 1:5). Although Cyrus' decree was broad enough to have included any of the northern tribes who might have survived the Assyrian captivity (Ezra 1:3), this mention of those who responded makes it clear that there was no significant response from any of the tribes except that of Judah and Benjamin.

"And all that were about them strengthened their hand" (Ezra 1:6). "This is usually held to include Babylonians."[9] And why not? The generous example set by the king himself would have prompted many others to follow his lead; and, as the text stands, it could hardly fail to include all the neighbors, even the Babylonians.

"Even these did Cyrus king of Persia bring forth ... and numbered them unto Sheshbazzar, the prince of Judah" (Ezra 1:8). "This is a reference to Nebuchadnezzar's looting of the Temple of Solomon on both of those occasions when he captured Jerusalem in 597 B.C. and in 587 B.C.[10] These sacred vessels he had laid up as trophies in the house of his gods; and upon the night when Babylon fell, the drunken king Belshazzar was having a great feast for his lords and concubines, when he sent for the sacred vessels of the Jewish Temple to drink from them. That was the occasion (Daniel 5) when the fingers of a man's hand wrote the doom of Babylon on the wall, and the city fell that night.

"All these did Sheshbazzar bring up when they of the captivity were brought up from Babylon to Jerusalem" (Ezra 1:11). Two things of importance should be noted here. Sheshbazzar who here is seen to have led the first emigration to Jerusalem disappears from the Biblical narrative after this brief mention; but as Williamson noted, "This should not surprise us, because no first hand account (of all that happened) has survived."[11]
Also, "The passive verb `were brought up' is deliberately chosen here to imply divine activity. The narrative thus echoes the description of the Exodus (Exodus 33:1). `Brought up' from Babylon to Jerusalem thus becomes the counterpart of `brought up' out of the land of Egypt."[12]
02 Chapter 2 
Verse 1
THE REGISTER OF THE RETURNED EXILES
Very little comment is needed on this chapter. The purpose of the sacred author was that of establishing the continuity of the nation of God's chosen people; and, just as the return itself was presented by him as a "Second Exodus," so this list of names was designed to link the present company of returnees with the glorious names of their previous history, with the implied teaching that they were still the Chosen People and that God would continue to bless them.

"This same list of names appears in Nehemiah 7:6-73 and in Esdras 5:4-46. It is not easy to account for the discrepancies."[1] In fact, we have never seen any attempt by any scholar to harmonize the lists. They satisfied the people who returned from Babylon; and that is really all that matters.

"Seven distinct groups of people are mentioned."[2] These are: (1) the leaders; (2) the men of Israel; (3) the priests; (4) the Levites; (5) the temple servants; (6) the sons of Solomon's servants; and (7) those of uncertain genealogy.

The return from exile was not an "all at once" experience. It went on somewhat gradually over a period of years; and this list might have been revised or corrected from time to time; and some scholars believe that it included some who had never been in captivity at all, "but who were in full sympathy with the returnees."[3]
It is amazing that Sheshbazzar to whom Cyrus' treasurer counted out the sacred vessels is not mentioned here; and it is not at all impossible, as suggested by Hamrick, that the author of Ezra here identified him and Zerubbabel as the same person.[4]
Regardless of our questions, many of which are impossible of any perfect solution, these names are of abiding interest in their own right. These are the names of those who kept alive the sacred hope, who did not give up, even when it seemed that all was lost, and whose children lived to turn their backs upon their shameful humiliation in Babylon, cross the burning sands of the desert, and return to that sacred elevation in Jerusalem where they built again the altar of Jehovah and faithfully resumed the worship of the God of their fathers.

"This chapter is certainly among the most uninviting portions of the Bible for the modern reader both because of its tedious nature and because of its overtones of racial exclusivism and pride."[5] However, the importance of the chapter lies in the evidence it presents concerning the development of that priestly heirarchy that came to be, in time, the total ruin of Israel.

THE LIST OF THE LEADERS
"Now these are the children of the province, that went up out of the captivity of those that had been carried away, whom Nebuchadnezar the king of Babylon had carried away into Babylon, and that returned unto Jerusalem and Judah, everyone into his city; who came with Zerubbabel, Jeshua, Nehemiah, Seraiah, Reelaiah, Mordecai, Bilshan, Mispar, Bigvai, Rehum, Baanah."
"The children of the province" (Ezra 2:1). "This expression indicates that the Jewish exiles, although now released from captivity and allowed to return to their own land, were nevertheless still under the sovereignty of Cyrus, occupying a tributary province of the Persian empire."[6] This was a dramatic contrast with the glory days of David and Solomon.

"Who came with Zerubbabel" (Ezra 2:2). "Here Zerubbabel appears as the leader of the return to Jerusalem. The name means seed of Babylon, indicating that he was born there. He is usually described as the son of Shealtiel (Ezra 3:2); but 1 Chronicles 3:19 shows him to have been the son of Shealtiel's brother Pedaiah. Probably Shealtiel died childless, whereupon a Levirate marriage (Deuteronomy 25:5ff) resulted in the birth of Zerubbabel, who was thus the actual son of Pedaiah but the legal son of Shealtiel."[7]
Verse 2
A LIST OF WHAT MAY BE CALLED "THE LAITY"
"The number of the men of the people of Israel: the children of Parosh, two thousand a hundred seventy and two. The children of Shephatiah, three hundred seventy and two. The children of Arah, seven hundred seventy and five. The children of Pahath-moab, of the children of Jeshua and Joab, two thousand eight hundred and twelve. The children of Elam, a thousand two hundred fifty and four. The children of Zattu, nine hundred and forty and five. The children of Zaccai, seven hundred and threescore. The children of Bani, six hundred forty and two. The children of Babai, six hundred twenty and three. The children of Azgab, a thousand two hundred twenty and two. The children of Adonikam, six hundred sixty and six. The children of Bigvai, two thousand fifty and six. The children Adin, four hundred fifty and four. The children of Ater, of Hezekiah, ninety and eight. The children of Bezai, three hundred twenty and three. The children of Jorah, one hundred twelve. The children of Hashum, two hundred twenty and three. The children of Gibbar, ninety and five. The children of Bethlehem, a hundred twenty and three. The men of Netophah, fifty and six. The men of Anathoth, a hundred twenty and eight. The children of Azmaveth, forty and two. The children of Kiriath-arim, Chephirah, and Beeroth, seven hundred and forty three. The children of Ramah and Geba, six hundred twenty and one. The men of Michmas, a hundred twenty and two. The men of Bethel and Ai, two hundred three. The children of Nebo, fifty and two. The children of Magbish, a hundred fifty and six. The children of the other Elam, a thousand two hundred fifty and four. The children of Harim, three hundred and twenty. The children of Lod, Hadid, and Ono, seven hundred and twenty and five. The children of Jericho, three hundred forty and five. The children of Senaah, three thousand and six hundred and thirty."
"The children of Bethlehem, a hundred twenty and three" (Ezra 2:21). "Thus without any warning or transition, the list ceases to identify families by ancestors and begins to identify them by hometowns."[8] "Why this was done remains most uncertain."[9]
Verse 36
THE LIST OF THE PRIESTS WHO RETURNED
"The priests: the children of Jedaiah, of the house of Jeshua, nine hundred seventy and three. The children of Immer, a thousand fifty and two. The children of Pashhur, a thousand two hundred forty and seven. The children of Harim, a thousand and seventeen."
It is very significant that the priests listed here numbered 4,287, a tenth of the entire number who returned. Why was this? "It reflects the fact that they had most to gain from it."[10] Furthermore, "In the post-exilic period, there was a steady development of the priestly hierarchy,"[11] resulting finally in that godless concentration of evil men who controled and exploited the temple and all who worshipped there, who engineered the crucifixion of the Son of God, rebelled against Rome, and brought total ruin upon Jerusalem and their entire system.

Verse 40
THE LEVITES WHO RETURNED
"The Levites: The children of Jeshua and Kadmiel, of the children of Hodaviah, seventy and four. The singers: the children of Asaph, a hundred twenty and eight. The children of the porters: the children of Shallum, the children of Ater, the children of Talmon, the children of Akkub, the children of Hatita, the children of Shobai, in all a hundred thirty and nine."
Only 341Levites returned to Palestine. Evidently, something important had happened during the closing years of the monarchy and during the captivity that had resulted in the wholesale discouragement and disaffection of the Levites. Rawlinson explained this as due to the, "Jealousy of the priests, like that which animated Korah (Numbers 16:1-10), must have grown up during the captivity."[12] The priestly conclave had also succeeded in reducing the importance and significance of the Levites and their office, By the times of Christ, the High Priest and his hierarchy had seized complete control over the whole nation, except that of the secular government; and shortly after the crucifixion of Christ they would rebel against Rome in their vain attempt to make their control total. Right here we can detect the tap root of that priestly conspiracy that led to the final ruin of Israel.

Why then did so few Levites return? "It was because of the decrease in their significance during this period and because of their lower status."[13]
Verse 43
THE NETHINIM WHO RETURNED
"The Nethinim: the children of Ziha, the children of Hasupha, the children of Tabbaoth, the children of Keilos, the children of Siaha, the children of Padon, the children of Lebanah, the children of Hagabah, the children of Akkub, the children of Hagab, the children of Shamlai, the children Hanan, the children of Gibbel, the children of Gahar, the children of Reaiah, the children of Rezin, the children of Nekoda, the children of Gazzam, the children of Uzza, the children of Paseah, the children of Besai, the children of Asnah, the children of Meunim, the children of Nephisim, the children of Bakbuk, the children of Hakupha, the children of Harhur, the children of Bazluth, the children of Mehida, the children of Harsha, the children of Barkos, the children of Sisera, the children of Temah, the children of Nezeiah, the children of Hatipha."
"The Nethinim" (Ezra 2:43). "The name comes from a Hebrew expression which means, `given as helpers,' that is, bondmen of the temple."[14] Cook also referred to these as, "The sacred slaves given to assist the Levites."[15] However, Williamson believed that, "The name might mean no more than devoted."[16] To this writer, the more likely meaning is that given by Cook. This is supported by the prominence of foreign names in the list, names connected with the ancient Canaanites, and also by their being classified with the "children of Solomon's servants" (Ezra 2:55), who were most certainly slaves. A plausible theory, supported by the considerable number of foreign names, is that they were prisoners of war allocated to the temple for the more mundane tasks."[17]
Verse 55
THE REST OF THE NETHINIM
"The children of Solomon's servants: the children of Sotai, the children of Hassophereth, the children of Peruda, the children of Jaalah, the children of Darkon, the children of Giddel, the children of Shephatiah, the children of Hattil, the children of Pochereth-hazebaim, the children of Anti. All the Nethinim, and the children of Solomon's servants, were three hundred ninety and two."
Verse 59
SOME WERE PUT OUT OF THE PRIESTHOOD
"And these were they that went up from Tel-melah, Tel-harsha, Cherub, Addan, and Immer; but they could not show their fathers' houses, and their seed, whether they were of Israel: the children of Delaiah, the children of Tobiah, the children of Nekoda, six hundred fifty and two. And the children of the priests: the children of Ha-baiah, the children of Kakoz, the children of Barzillai the Gileaditc, and was called after their name. These sought their register among those that were reckoned by genealogy, but they were not found: therefore were they deemed polluted and put from the priesthood. And the governor said unto them, that they should not eat of the most holy things, till there stood up a priest with Urim and Thummin."
"The children of Barzillai the Gileadite" (Ezra 2:61). Barzillai, of course, was the famous friend of David who aided him during the rebellion of Absalom, a man of great wealth. Barzillai was not a priest; but his children, probably by his daughters who had married priests, and who therefore were indeed true sons of the priests; but they had retained the famous name of their distinguished ancestor. The priests, of course, intent on restricting everyone possible from joining their company, rejected their claims. The governor decided against them.

It is not exactly clear what the governor meant. There is no proof whatever that the Urim and Thummin survived the captivity, or for that matter, even the repeated sack of the temple; so what he might have meant was, that it would take a direct act of God to put the sons of Barzillai in the priesthood.

The heartless pride and arrogance of the Jewish priesthood are dearly visible here. "Concern for pedigree and purity can easily turn to pride and superiority; and this trend was tragically exemplified by many of the community's later descendants."[18]
The Sadducees and Pharisees of the times of Christ prided themselves upon the purity of their descent from Abraham, supposing that their kinship with the patriarch alone would assure them of eternal life. How wrong they were! John the Baptist had warned them that God was "Able of these stones to raise up children to Abraham" (Matthew 3:9); and Paul thundered the verdict in the ears of the nation that, "They are not all Israel who are of Israel" (Romans 9:6); but, alas, pride and arrogance can blind the eyes and harden the hearts of all who thus delude themselves.

Verse 64
A SUMMARY OF ALL THOSE WHO RETURNED
"The whole assembly together was forty and two thousand three hundred and threescore, besides their men-servants and their maid-servants, of whom there were seven thousand three hundred thirty and seven: and they had two hundred singing men and singing women. Their horses were seven hundred thirty and six; their mules two hundred forty and five; their camels, four hundred thirty and five; their asses, six thousand seven hundred and twenty."
"The numbers given earlier in the chapter add up to twelve thousand less than the total of 42,380 given in this verse. Reckoning up the smaller numbers we have 29,818 as given here and 31,089 as given in the parallel in Nehemiah. Ezra mentions 491 not mentioned by Nehemiah; and Nehemiah mentions 1765 not given in Ezra. If we add Ezra's 491 to Nehemiah's total and Nehemiah's 1765 to Ezra's total, they both equal 31,583, which is a deficiency of exactly 10,777."[19]
They may have been left out, either because they were not members of Abraham's posterity, and from the Jewish viewpoint therefore did not count. There is also the possibility that these were women, the wives of the returnees.[20]
"Two hundred singing men and singing women" (Ezra 2:65). "These were not singers appointed for use in the worship but musicians retained by the wealthy for their entertainment."[21] Significantly, they were not listed as part of the assembly but along with other properties, the horses, mules and camels. Whitcomb thought that these singers were, "Hired by the Israelites for festivities and lamentations."[22] However, Hamrick, and others, insist that, "They were slaves maintained for the entertainment of the rich."[23]
"This catalogue of the property that Israel brought back to Palestine indicates the general poverty and low estate of the returnees. They had but one slave and one ass for every six of their number, one horse to every sixty, one camel to every hundred, and one mule to every one hundred and seventy and five."[24]
Verse 68
CONTRIBUTIONS MADE TOWARD REBUILDING THE TEMPLE
"And some of the heads of fathers' houses, when they came to the house of Jehovah which is in Jerusalem, offered willingly for the house of God to set it up in its place: they gave after their ability into the treasury of the work threescore and one thousand darics of gold, and five thousand pounds of silver, and one hundred priests garments. So the priests and the Levites and some of the people, and the singers, and the porters, and the Nethinim, dwelt in their cities, and all Israel in their cities."
"Threescore and one thousand darics of gold" (Ezra 2:69). During the years when this writer was in college, the radical critics were shouting to high heaven that, "The daric was a Greek coin that could not possibly have been current in Palestine until after the conquests of Alexander the Great. And upon the basis of their false allegations declared that Ezra, Nehemiah and the Chronicles could not possibly have been written prior to 250 B.C."[25]
"Archaeological evidence now shows that the Attic (Greek) drachma (the daric of this passage) was in use as a standard coin in Palestine from the middle of the fifth century B.C. and afterward. Archaeologists have actually unearthed spedmens of these coins near Jerusalem; and this daric became the official Jewish coinage, and specimens inscribed with the Aramaic name of Judah have been discovered."[26]
03 Chapter 3 
Verse 1
THE ALTAR ERECTED;
THE FOUNDATION OF THE TEMPLE LAID; AND THE PEOPLE'S RESPONSE;

THE ALTAR ERECTED AT ITS OLD PLACE
"And when the seventh month was come, and the children of Israel were in the cities, the people gathered themselves together as one man in Jerusalem. Then stood up Jeshua the son of Jozadak, and his brethren the priests, and Zerubbabel the son of Shealtiel, and his brethren, and builded the altar of the God of Israel, to offer burnt-offerings thereon, as it is written in the law of Moses the man of God. And they set the altar upon its base; for fear was upon them because of the peoples of the countries: and they offered burnt-offerings thereon unto Jehovah, even burnt-offerings morning and evening. And they kept the feast of tabernacles, as it is written, and offered the daily burnt-offerings by number, according to the ordinance, as the duty of every day required; and afterward the continual burnt-offering, and the offerings of the new moons, and of all the set feasts of Jehovah that were consecrated, and of every one that offered a freewill-offering unto Jehovah."
"And when the seventh month was come" (Ezra 3:1). "This was the month Tishri, corresponding to our September-October."[1] "This was the first day of the month (Ezra 3:6), The Feast of Trumpets (Numbers 29:1-6), a foreshadowing of Israel's final regathering. Assuming a two-year delay in the beginning of the journey from Babylon after Cyrus' decree, this would have been September 25,536 B.C. The laying of the temple foundation the following spring would thus have brought to an official close the seventy-year captivity prophesied by Jeremiah (Jeremiah 25:1-12), from 605 to 535 B.C.[2]
"And builded the altar of God" (Ezra 3:2). "This altar was hastily constructed in less than a day (Ezra 3:6) of field stones in accordance with the earliest prescriptions for altars in the law of Moses (Exodus 2:25)."[3]
Scholars are in disagreement over the date of the foundation's being laid because "Both Haggai and Zechariah date the beginning of the building activity of Zerubbabel in the second year of Darius I (520 B.C.)." The writings of Josephus, however, are ambiguous on this point, for he placed the laying of the foundation in the period prior to the hostility of the Samaritans, or at least, at the very beginning of it, but went on to mention it later as taking place in the reign of Darius I.[4] Since the "foundation" of any building may be: (1) the excavated earth where it will be constructed; (2) the basic masonry; or (3) the support of the whole structure on top of the masonry, there can be no criticism of the two mentions of the foundation as being laid in the second year of Israel's return while Cyrus was still living, and again in the reign of Darius Hystaspes (Darius I), who was the second ruler after Cyrus' death. Critics will have to come up with something harder to explain than this in order to establish what some of them call the "unhistorical" statements in Ezra.

<MONO>

The Persian Rulers from 559-358 B.C.[5]
559-530 Cyrus

530-522 Cambyses

522-486 Darius I (Hystaspes)

486-465 Xerxes I (Ahashuerus)

465-424 Artaxerxes (Longimanus)

424-423 Xerxes II

423-404 Darius II (Nothus)

404-358 Artaxerxes (Mnemon)SIZE>MONO>

"And they kept the feast of tabernacles, as it is written" (Ezra 3:4). This feast was kept on the fifteenth of Tishri (See Leviticus 23:34-42 and related passages of the law of Moses). "The Hebrew name of it was Sukkoth (Booths), a reference to the way in which the Israelites dwelt in booths during their journey through the wilderness."[6] The day of Atonement was also held on the tenth day of this month; but no mention of it is made here. The observance of that solemn occasion would have to wait upon the building of the second temple.

"As it is written" (Ezra 3:4). The inspired author is making it clear that Israel, upon their return to Palestine, were determined to do everything exactly according to the instructions in the law of Moses.

"They kept ... all the set feasts of Jehovah" (Ezra 3:5). These were the Passover, the Pentecost (Feast of Weeks) and Tabernacles.

Verse 6
THE TRUE WORSHIP RESTORED; THEY PLANNED TO REBUILD THE TEMPLE
"From the first day of the seventh month began they to offer burnt-offerings unto Jehovah: but the foundation of the temple of Jehovah was not yet laid. They gave money also unto the masons and to the carpenters; and food, and drink, and oil unto them of Sidon, and unto them of Tyre, to bring cedar trees from Lebanon to the sea, unto Joppa, according to the grant that they had of Cyrus king of Persia."
There was never any doubt that the returnees would rebuild the temple, which they would do as soon as possible. They wasted no time in raising money for that purpose.

"The grant they had of Cyrus" (Ezra 3:7). "The full terms of this grant are found in Ezra 6:3-5."[7] "The Lebanon range of mountains where those wonderful cedar trees grew belonged, at this point in history, to the kings of Persia."[8]
A number of dependable scholars have mentioned "corruptions" in the text of this chapter. Keil stated that, "This text cannot be regarded as authoritative";[9] and Oesterley stated, with regard to both Ezra 3:8 and Ezra 3:9 that, "The text here is corrupt."[10] In spite of this, the basic truth of what is here proclaimed is unimpeachable; and the alleged "corruptions" do not change that. Furthermore, we believe that the allegations regarding a corrupt text are related to the false assumption of scholars that "laying the foundation" occurred only one time. We reject that as unreasonable. How do men know that it was not done twice, once at the very beginning, during the reign of Cyrus, and many years later under Darius I?

Verse 8
THE FIRST LAYING OF THE FOUNDATION
"Now in the second year of their coming unto the house of God in Jerusalem, in the second month, began Zerubbabel the son of Shealtiel, and Jeshua the son of Jozadak, and the rest of their brethren the priests and the Levites, and all they that were come out of the captivity into Jerusalem, and appointed the Levites from twenty years old and upward, to have the oversight of the work of the house of Jehovah. Then stood Jeshua with his sons and his brethren, Kadmiel and his sons, the sons of Judah, together, to have the oversight of the workmen in the house of God: the sons of Henadad, with their sons and their brethren the Levites. And when the builders laid the foundation of the temple of Jehovah, they set the priests in their apparel with trumpets, and the Levites the sons of Asaph with cymbals, to praise Jehovah, after the order of David the king of Israel."
All of the ceremonies mentioned here would seem to have been something like what is known today as "Ground breaking." It is a major misassumption to suppose that the structural foundations of the Second Temple were at this time completed. Years would pass before that could occur, during which the opposition of the "peoples of the land" would be vented against Israel in their full hostility.

Bowman, of course, insisted that what took place here occurred during the reign of Darius I, Sept. 21,520 B.C.[11] This writer, however, believes that there were two occasions when the foundation "was laid," and that the one in 520 B.C. was the second. This chapter plainly states that the first time was during the reign of Cyrus, or at least leaves that impression.

"The Levites twenty years old and upward" (Ezra 3:8). Various ages are given in Scripture when the Levites were accounted able to do service in the temple. Those ages vary from the age of 20, as here, up to 25,30, or 35. The reasons for the differences are not given; but one possible explanation is that suggested by Simmons' statement that, "There were 24,000 Levites to see after the work of Solomon's temple (1 Chronicles 29:4); and only 341Levites returned from Babylon."[12] It hardly takes a genius to figure out why they lowered the required age: they needed more men!

Verse 11
CELEBRATING THE OCCASION
"And they sang one to another in praising and giving thanks unto Jehovah, saying, For he is good; for his lovingkindness endureth for ever toward Israel. And all the people shouted with a great shout, when they praised Jehovah, because the foundation of the house of Jehovah was laid. But many of the priests and Levites and heads of fathers' houses, the old men that had seen the first house, when the foundation of this house was laid before their eyes, wept with a loud voice; and many shouted aloud for joy: so that the people could not discern the noise of the shout of joy from the noise of the weeping of the people; for the people shouted with a loud shout, and the noise was heard afar off."
"They sang one to another" (Ezra 3:11). This means that the musical renditions were done antiphonally, from one choir answering another, or from a priestly soloist answered by the singers, or by some other antiphonal arrangement. "The Psalm they sang on that occasion was Psalms 136, which shows that they were thinking in terms of Jeremiah's great prophecy (Jeremiah 33:11)."[13] The overwhelming joy of the occasion came from the fact that nearly three quarters of a century of hopes and fears, sorrows and frustrations, had reached a happy climax; God had forgiven and restored his Chosen People to their homeland.

However, there were those whose weeping rivaled the shouts of joy! Why? The relative insignificance and poverty of that projected New Temple was in no way comparable to that magnificent and glorious Wonder of the World that was the Temple of Solomon. There is no wonder that the old men who could remember the former Temple in its glory could find only tears as they saw the projection of the structure that would take its place. And yet, the glory of the Second Temple would far surpass that of Solomon, because the Christ himself would appear in the Second!

"The people could not discern the noise of the shout of joy from the noise of the weeping" (Ezra 3:13). This does not mean that the shout of joy was drowned out by the weeping; but that those who heard could not discern between them.[14] "Among Eastern people expressions of sorrow are by loud wailing, the howl of which is sometimes not easily distinguished from joyful acclamations."[15]
04 Chapter 4 
Verse 1
NEARLY A CENTURY OF OPPOSITION TO ISRAEL;
TWENTY-FIVE YEARS FROM 535 TO 520 B.C.
"Now when the adversaries of Judah and Benjamin heard that the children of the captivity were building a temple unto Jehovah, the God of Israel; then they drew near to Zerubbabel, and to the heads of the fathers' houses, and said unto them, Let us build with you; for we seek your God, as ye do; and we sacrifice unto him since the days of Esarhaddon king of Assyria who brought us hither. But Zerubbabel and Jeshua, and the rest of the heads of the fathers' houses of Israel said unto them, Ye have nothing to do with us building a house unto our God; but we ourselves together will build unto Jehovah, the God of Israel, as king Cyrus the king of Persia hath commanded us. Then the people of the land weakened the hands of the people of Judah, and troubled them in building, and hired counselors against them, to frustrate their purpose, all the days of Cyrus, even until the reign of Darius king of Persia."
This is an extremely abbreviated report, as a glance at the chronology of the rulers of Persia, given in the preceding chapter will show. A full twenty-five years of opposition is recorded in these five verses. These years included the remaining years of Cyrus' dominion, the twelve year reign of Cambyses, and into the second year of Darius I (Hystaspes).

Evidently, the great prophet Daniel was deceased early in this period, because it is evident that no powerful voice was available to defend the interests of Israel until the times of Darius I.

"Let us build with you, for we seek your God, as ye do" (Ezra 4:2). The people who thus approached the Jews were the remnants of the Northern Israel which remained after the fall of Samaria in 722 B.C.; and when wild animals became a threatening problem after many of the people were carried away by Assyria, the Assyrian kings repeopled the land with non-Israelites. It is true that they worshipped Jehovah, after a fashion; but their worship was corrupted by idolatry. Zerubbabel and all Israel were very wise to reject this offer of the Samaritans. The proof that they really had no love at all for Israel appears in their continued opposition.

"Since the days of Esarhaddon" (Ezra 4:2). "Isaiah had prophesied in 734 B.C. that Northern Israel would cease to be a distinct people within sixty-five years (Isaiah 7:8); and this was fulfilled by 669 B.C., during the reign of Esarhaddon (680-668 B.C.)."[1]
The following verses (Ezra 4:6-23) are, in fact, an unusually long parenthesis which describes the continual opposition of the people of the land to the development of Jerusalem until the times of Artaxerxes.

Verse 6
SAMARITAN OPPOSITION CONTINUED UNTIL 446 B.C.
"And in the reign of Ahasuerus, in the beginning of his reign, wrote they an accusation against the inhabitants of Judah and Jerusalem. And in the days of Artaxerxes wrote Bishlam, Mithredath, Tabel, and the rest of his companions, unto Artaxerxes king of Persia; and the writing of the letters was written in the Syrian character, and set forth in the Syrian tongue. Rehum the chancellor and Shimshai the scribe wrote a letter against Jerusalem to Artaxerxes the king in this sort: then wrote Rehum the chancellor, and Shimshai the scribe, and the rest of their companions, the Dinaites, the Apharsathchites, the Tarpelites, the Apharsites, the Archevites, the Babylonians, the Shushanchites, the Dehaites, the Elamites, and the rest of the nations whom the great and noble Osnappar brought over, and set in the city of Samaria, and in the rest of the country beyond the River, and so forth.
"This is the copy of the the letter they sent to Artaxerxes the king: Thy servants, the men beyond the River, and so forth. Be it known unto the king, that the Jews that came up from thee are come to us unto Jerusalem; they are building the rebellious and the bad city, and have finished the walls, and repaired the foundations. Be it known now unto the king, that, if this city be builded, and the walls finished, they will not pay tribute, custom, or toll, and in the end it will be hurtful unto the kings. Now because we eat the salt of the palace, and it is not meet for us to see the king's dishonor, therefore have we sent and certified the king: that search may be made in the book of the records of thy fathers: so shalt thou find in the book of the records, and know that this city is a rebellious city, and hurtful unto kings and provinces, and that they have moved sedition within the same of old time; for which cause was this city laid waste. We certify the king that, if this city be builded, and the walls finished, thou shalt have no portion beyond the River.

"Then sent the king an answer unto Rehum the chancellor, and to Shimshai the scribe, and to the rest of their companions that dwell in Samaria, and in the rest of the country beyond the River: Peace, and so forth. The letter which ye sent unto us hath been plainly read before me. And I decreed, and search hath been made, and it is found that this city of old time hath made insurrection against kings, and that rebellion and sedition have been made therein. There have been mighty kings also over Jeruslaem, who have ruled over all the country beyond the River; and tribute, custom, and toll was paid unto them. Make ye now a decree to cause these men to cease, and that the city be not builded, until a decree shall be made by me. And take heed that ye be not slack herein: why should damage grow to the hurt of the kings?

"Then when the copy of king Artaxerxes' letter was read before Rehum the chancellor, and Shimshai the scribe, and their companions, they went in haste to Jerusalem unto the Jews and made them to cease by force and power."

Here is the end of the long parenthesis. Note that this letter to Artaxerxes was followed promptly by his decree to shut down the building of Jerusalem (not the house of God; that had been finished long ago). "We must date this decree in 446 B.C.; and it was the news of this disaster which so shocked Nehemiah and forced him into mourning and prayers (Nehemiah 1:3,4)."[2] From this it is clear that the Samaritan opposition lasted from 535 B.C. to 446 B.C., a period of at least 89 years.

"Cause these men to cease ... until a decree shall be made by me" (Ezra 4:21). This was a very important line in the letter, because, according to the foolish tradition of Persian kings, "Their laws of the Medes and the Persians could not be altered." Artaxerxes, here, very wisely left the door open either for himself or a successor to change his mind and let the building of Jerusalem continue.

Having disposed of this long parenthesis in which he spelled out the Samaritan opposition, the author of Ezra at once resumed the narrative regarding the building of the temple, which had been delayed because of the Samaritan opposition, and as we learn from the Minor Prophets, because of the indifference of God's people themselves. Thus, between Ezra 4:23 and Ezra 4:24 there is a retrogression in time from 446 B.C. to 520 B.C., which was the second year of Darius I. Thus, he leaps backwards in the narrative some 74 years!

Verse 24
"Then ceased the work of the house of God which is at Jerusalem; and it ceased until the second year of Darius I the king of Persia."
Chronologically, this verse comes exactly after Ezra 4:5, above, where it was stated that, "The people of the land hired counsellors against them, to frustrate their purpose ... all the days of Cyrus king of Persia." In fact, this lobbying against the rebuilding of the temple went on throughout the remainder of the reign of Cyrus, through all the days of Cambyses, and until the second year of Darius I (520 B.C.).

A little later in Ezra (Ezra 6) we shall have a detailed report of how the opposition of the Samaritans was successfully checkmated and how Darius I ordered the temple to be rebuilt.

One of the significant revelations of the chapter is the racial makeup of what we have loosely called the "Samaritans." A remnant of those people was descended from the ten northern tribes of Israel; but as the letter to Artaxerxes shows, there were not less than nine different nationalities besides Israelites who constituted the population of Samaria.

"The great and noble Osnappar" (Ezra 4:10). This is the only mention in the Bible of this name. Rawlinson supposed that he was an officer of Esarhaddon;[3] Oesterley identified him as, "Ashurbanipal (668-626 B.C.), the son and successor of Esarhaddon."[4]
05 Chapter 5 

Verse 1
AFTER A 15-YEAR DELAY; WORK ON THE TEMPLE RESUMED;
THE GOVERNOR REPORTS TO DARIUS I;

THE HISTORICAL SITUATION
The opposition of the people of the land had succeeded in weakening the purpose of Israel to rebuild the temple. As we learn from Haggai and others of the Minor Prophets, the lack of zeal and devotion on the part of God's people themselves had also contributed to this long delay (Haggai 1:2-11). Under the urgent admonitions of Haggai, both Zerubbabel and Jeshua rose up and vigorously began work on the temple. The foundation had been laid much earlier, but that foundation was probably little more than a ground-breaking that projected the size of the structure but did little else.

Also a new governor, operating from his headquarters in Damascus, under the authority of the Persian ruler who, at this time was Darius Hystaspes, was in charge of the satrapy that included Palestine. The governor was Tattenai, a far more noble person than the evil Rehum, a governor who came much later, and whose sympathies were totally in favor of the Samaritans and who was bitterly opposed to Israel.

We may be sure that when work was resumed on the temple that the Samaritans went immediately to Damascus to enlist the aid of the new governor in stopping it. Tattenai, however, refused to take any action against the temple work until he had consulted his overlord Darius I.

This chapter provides the sacred record of these developments.

WORK ON THE TEMPLE RESUMED
"Now the prophets, Haggai the prophet, and Zechariah the son of Iddo, prophesied unto the Jews that were in Judah and Jerusalem; in the name of the God of Israel, prophesied they unto them. Then rose up Zerubbabel the son of Shealtiel, and Jeshua the son of Jozadak, and began to build the house of God which is at Jerusalem; and with them were the prophets of God helping them."
"Now the prophets" (Ezra 5:1). The record here does not mention what the prophets prophesied; but it is clear that they demanded that the Jews resume work on their temple. (See Vol. 3 of our Commentaries on the Minor Prophets (Haggai), pp. 187-197, for a discussion of just how urgent the message of the prophets was.) At any rate, Israel heeded it, and began to build the temple.

"Haggai ... and Zechariah" (Ezra 5:1). "The work on the temple was renewed only three weeks after Haggai began preaching, which was Sept. 20,520 B.C."[1] "Zerubbabel is highly honored in Haggai and in Zechariah 4; Jeshua is honored in Zechariah 3 and Zechariah 6."[2]
"And began to build the house of God" (Ezra 5:2). This supports our view that the first laying of the foundation was a very elementary thing. Haggai complained that the house of God "lay in waste" (Haggai 1:4); and that is the same terminology that was used after Nebuchadnezzar destroyed it. Furthermore, as Hamrick pointed out, "Haggai 1:12-15 does not mention any previous attempt to build the temple; and this probably means that Sheshbazzar's beginnings had been so meager that the project had to be started anew."[3]
"Zerubbabel the son of Shealtiel" (Ezra 5:2).

Verse 3
THE GOVERNOR TATTENAI INVESTIGATES
"At the same time came to them Tattenai, the governor beyond the River, and Shethar-bozenai, and their companions, and said unto them, Who gave you a decree to build this house, and to finish this wall? Then we told them after this manner, what the names of the men were that were making this building. But the eye of their God was upon the elders of the Jews, and they did not make them cease, till the matter should come to Darius, and then answer should be returned by letter concerning it."
"At the same time ... came Tattenai" (Ezra 5:3). "The Persian Empire at that time was divided into twenty satrapies, presided over by governors under the authority of Darius. The territory ruled by Tattenai included Syria, Palestine, Phoenicia and Cyprus."[4] This satrapy was called Syria, and Tattenai's capital was Damascus. We do not have to wonder how he happened to appear at that particular time when the Jews had taken up work on the temple. That evil racial mix of ten strains of people under the title of Samaritans had run like the tattletales they were to inform the governor against Israel. They found a governor who was fair-minded and who refused to become their instrument of hatred against Israel. He allowed the work to proceed until he could consult Darius the king.

"The governor beyond the River" (Ezra 5:3). "Beyond the River" in Ezra is always a reference to the territory west of the Euphrates. The perspective is from that of Darius' capital in Babylon, or Shushan.

"Shethar-bozenai" (Ezra 5:3). This man was apprently the secretary of Tattenai, just as, at a later time, Shimshai was the secretary of Rehum.

"The eye of their God was upon the elders of the Jews" (Ezra 5:4). The providence of God most certainly entered into this new development; however, God's instrument of blessing Israel here was in His appointment of Tattenai, a governor who would not be controlled or manipulated by the evil Samaritans.

Verse 6
GOVERNOR TATTENAI'S LETTER TO DARIUS I
"The copy of the letter that Tattenai the governor beyond the River, and Shethar-bozenai, and his companions the Apharsachites, who were beyond the River, sent unto Darius the king; they sent a letter unto him, wherein was written thus: Unto Darius the king, all peace. Be it known unto the king, that we went into the province of Judah, to the house of the great God, which is builded with great stones, and timber is laid in the walls; and this work goeth on with diligence and prospereth in their hands. Then asked we those elders, and said unto them thus, Who gave you a decree to build this house, and to finish this wall? We asked them their names also, to certify thee, that we might write the names of the men that were at the head of them. And thus they returned us answer, saying, We are the servants of the God of heaven and earth, and are building the house that was builded there many years ago, which a great king of Israel builded and finished. But after that our fathers had provoked the God of heaven unto wrath, he gave them into the hand of Nebuchadnezzar king of Babylon, the Chaldean who destroyed this house, and carried the people away into Babylon. But in the first year of Cyrus king of Babylon, Cyrus the king made a decree to build this house of God. And the gold and silver vessels also of the house of God, which Nebuchadnezzar took out of the temple that was in Jerusalem, and brought into the temple of Babylon, those did Cyrus the king take out of the temple of Babylon, and they were delivered unto one whose name was Sheshbazzar, whom he had made governor; and he said unto him, Take these vessels, go, put them in the temple that is in Jerusalem, and let the house of God be buUded in its place. Then came the same Sheshbazzar, and laid the foundations of the house of God which is in Jerusalem: and since that time, even until now, hath it been in building, yet it is not completed. Now therefore, if it seem good to the king, let there be search made in the king's treasure-house, which is there at Babylon, whether it be so, that a decree was made of Cyrus the king to build this house of God at Jerusalem; and let the king send his pleasure to us concerning this matter."
One must admit that this letter is a fair and honorable presentation of the truth as Tattenai laid it out before Darius the king. What a contrast there is here with that prejudiced and derogatory letter that the evil governor Rehum would, at a later time, send to Artaxerxes.

"Builded with great stones" (Ezra 5:8). "The Hebrew here is rolling stones, that is, stones so large that they would have to be moved by rolling them on rollers."[5] Dummelow gave the dimensions of some of those stones as "Sixty-seven feet long, seven and one half feet high, and nine feet wide."[6]
"Sheshbazzar" (Ezra 5:14). This is the man to whom was counted the sacred vessels that he restored to Israel, even those that Nebuchadnezzar had looted from the Temple of Solomon. He was evidenly Cyrus' man in charge of that first expedition to Jerusalem; and scholars differ on just what connection he had with Zerubbabel. Hamrick thought that he might have been the same person as Zerubbabel,[7] in which case his Babylonian name might have been Sheshbazzar. However, the opinion of Cundall may be correct: "If Sheshbazzar was the Persian appointed leader, it would account for the fact that in this official communication he would be tactfully mentioned as the one who laid the foundations of the Temple, whereas Zerubbabel, the popular leader would be given the prominence in the domestic account."[8]
"Let there be search made ... whether it be so ... that a decree was made of Cyrus the king to build the house of God at Jerusalem" (Ezra 5:17). This was the key request of Darius by Tattenai. If indeed it was true that Cyrus had made such a decree, then according to the Medo-Persian tradition it was impossible to change it. Daniel twice referred to the "Law of the Medes and Persians which altereth not" (Daniel 6:8,12). Daniel commented that, "It is a law of the Medes and Persians that no interdict nor statute which the king establisheth may be changed" (Daniel 6:15). If the projected search proposed by Tatrenal revealed that Cyrus indeed had made such a decree as the Jews claimed, then it was settled; the law could not be changed.

06 Chapter 6 

Verse 1
THE SECOND TEMPLE WAS COMPLETED AND DEDICATED
"Then Darius the king made a decree, and search was made in the house of the archives, where the treasures were laid up in Babylon. And there was found at Achmetha, in the palace that is in the province of Media, a roll, and therein was thus written for a record: in the first year of Cyrus the king, Cyrus the king made a decree: Concerning the house of God at Jerusalem, let the house be builded, the place where they offer sacrifices, and let the foundations thereof be strongly laid; the height thereof threescore cubits, and the breadth thereof threescore cubits; with three courses of great stones, a course of new timber: and let the expenses be given out of the king's house. And also let the gold and silver vessels of the house of God, which Nebuchadnezzar took forth out of the temple which is at Jerusalem, and brought unto Babylon, be restored, and brought again unto the temple which is at Jerusalem, every one to its place; and thou shalt put them in the house of God."
"In the house of the archives where the treasures were stored up" (Ezra 6:1). This verse is another example of scholarly tampering with the sacred text in order to make it say what the scholars suppose it SHOULD have said. The RSV renders this line, "in the house of the archives where the documents were stored"; but Bowman rejects this as "unnecessary,"[1] because archaeological discoveries have proved that such decrees were kept in the same vaults where the treasures were also kept.

It is to Darius' great credit that when Cyrus' decree was not found in Babylon, he did not abandon the search, which he might well have done unless he had been motivated by a favorable inclination toward the Jews. Also, he might well have heard about that decree and thus had personal knowledge that it certainly existed.

"And there (it) was found at Achmetha (Echbatana)" (Ezra 6:2). "This was in Media, the summer residence of Persian kings."[2] "Echbatana is the Persian name for this place, as it came to light in the discovery of the Behistun Inscription."[3]
"The Behistun Inscription was discovered in 1835 by Sir Henry Rawlinson, a British army officer. On Behistun mountain, 200 miles northeast of Babylon, there was a great isolated rock rising 1700 feet out of the plain; and on the face of that rock, on a perpendicular cliff, 400 feet above the road, Rawlinson noticed a large smoothed surface upon which there were carvings and inscriptions. These had been inscribed there by Darius I (Hystaspes) in the yearr 516 B.C., the very year that the Second Temple was finished in Jerusalem. These inscriptions were written in the Persian, Elamitc, and Babylonian languages; and Rawlinson, standing on a narrow 1-foot ledge at the base of these writings, made squeezes of them. The inscriptions were an account, the same account, of the conquests of Darius, written in three languages; and Sir Henry Rawlinson had found the key to the ancient Babylonian language, which unlocked for the world the vast treasures of the ancient Babylonian literature."[4]
Regarding this edict of Cyrus, "The old (critical) objections against the authenticity of this edict, on the supposition that Cyrus would not have concerned himself with the details and size of the temple, can no longer be sustained."[5]
"The variations between this decree of Cyrus and that report of it in Ezra 1 is due to the fact that this one was an official document relating to the expenditure of public money, and that one was an oral, public proclamation."[6]
There is no disharmony whatever between them!

The dimensions for the temple listed by Cyrus area problem. There are different accounts of the size of Solomon's temple, in 2 Chronicles 3 and in 1 Kings 6; and, "It it is difficult to reconcile the dimensions given here with the statements made in Zechariah 4:10 and Haggai 2:3, implying that the second temple was smaller than the first. Perhaps the dimensions here are those which Cyrus required the Jews not to exceed."[7] Keil solved the problem with the suggestion that Cyrus' dimensions included the external structures,[8] and others have suggested that the smaller size of the second temple was due to the fact that it was the largest the returnees could afford, due to their impoverished condition.

Verse 6
DARIUS' REPLY TO TATTENAI; GOVERNOR BEYOND THE RIVER
"Now therefore, Tettanai, governor beyond the River, Shethar-bozenai, and your companions the Apharsachites, who are beyond the River, be ye far from thence: let the work of this house of God alone; let the governor of the Jews and the elders of the Jews build this house of God in its place."
"This order must have stunned Tettanai and his companions."[9] Not only did Darius confirm the existence of the decree of Cyrus, he added his own authority and power to back it up, and even commanded the expenses of the project to be borne by the tax revenues which Tattenai controlled; and that probably meant that some of the expense would come out of Tattenai's own pockets.

"Be ye far from thence" (Ezra 6:6). This should not be interpreted to mean that the governor was not to go near the temple for purposes of inspection; but, "It meant: Do not interfere with or impede the work on the building."[10] Matthew Henry commented that, "The manner of Darius' expression here indicates that he knew that Tattenai and his companions had a mind to hinder the work."[11]
Verse 8
DARIUS' ORDERS THAT EXPENSES WERE TO BE PAID OUT OF TAX REVENUES
"Moreover I make a decree what ye shall do to these elders of the Jews for the building of this house of God: that of the king's goods, even of the tribute beyond the River, expenses be given with all diligence to these men, that they be not hindered. And that which they have need of, both young bullocks, and rams, and lambs, for burnt-offerings to the God of heaven; and also wheat, salt, wine, and oil, according to the word of the priests that are at Jerusalem, let it be given them day by day without fail; that they may offer sacrifices of sweet savor unto the God of heaven, and pray for the life of the king, and of his sons."
"And pray for the life of the king, and of his sons" (Ezra 6:10). "Jeremiah's admonition for the Jews to seek the peace of Babylon during their residence there in the captivity (Jeremiah 29:7), was interpreted as a requirement that they should pray for their rulers, which the Jews do even until this day. In view of the kindness to them of the Persian kings, they would not have neglected to do this."[12] Furthermore this has come down even into Christianity as an apostolic order (1 Timothy 2:1-2).

"Offerings to the God of heaven" (Ezra 6:9,10). Many able commentators have warned us that actions and words as we find here should not be construed as meaning that men like Darius were genuine believers in the one true God. "Such acknowledgements as this we find here by Persian kings they could make without any renunciation of their polytheism. They could honor Jahve as a mighty god, yea, even as the mightiest god, without being unfaithful to the pagan gods of their fathers."[13]
Verse 11
CRUCIFIXION WAS SET AS THE PENALTY FOR VIOLATORS
"Also I have made a decree, that whosoever shall alter this word, let a beam be pulled out from his house, and let him be lifted up and fastened thereon; and let his house be made a dunghill for this: and the God that hath caused his name to dwell there overthrow all kings and peoples that shall put forth their hand to alter the same, to destroy this house of God which is at Jerusalem. I Darius have made a decree; let it be done with all diligence."
There are two parts of this penalty: (1) the crufixion of the offender, and (2) an invocation that the God of heaven would also execute divine justice upon him.

"The extremely favorable impact of Darius' decree upon the temple project was no doubt due, in part, to the influence of Cyrus, two of whose daughters Darius had married; but it also came, no doubt, from the deep impressions made upon the idolatrous peoples of that age with regard to the being and providence of the God of Israel."[14]
"Let him be hanged thereon" (Ezra 6:11). This, of course, was crucifixion, a punishment widely used by the Persians. "Keil cites a word from Herodotus as saying that Darius impaled 3,000 Babylonians when he took their city. Therefore, this was no idle threat."[15] Cook added that, "Crucifixion was the most common form of punishment among the Persians."[16]
Verse 13
THE TEMPLE WAS FINISHED WITHIN ABOUT FOUR YEARS
"Then Tattenai the governor beyond the River, Shethar-bozenai, and their companions, because that Darius the king had sent, did accordingly with all diligence. And the elders of the Jews builded and prospered, through the prophesying of Haggai the prophet and Zechariah the son of Iddo. And they budded and finished it, according to the commandment of the God of Israel, and according to the decree of Cyrus, and Darius, and Artaxerxes king of Persia. And this house was finished on the third day of the month Adar, which was in the sixth year of Darius the king."
"And Artaxerxes king of Persia" (Ezra 6:14). There was a lapse of 82 years between the end of Darius' reign (486 B.C.) and the beginning of that of Artaxerxes (404 B.C.) (See p. 25, above); and some have wondered just why his name should have been mentioned along with that of Cyrus and Darius. "He was probably included here because he, at a later date, contributed to the beautifying of the temple (Ezra 7:21-28)."[17]
"The third day of the month Adar" (Ezra 6:15). "This was March 12,515 B.C., four and one half years after work had begun in earnest."[18] It will be remembered that it required over seven years in the building of Solomon's temple.

Verse 16
THE DEDICATION OF THE SECOND TEMPLE
"And the children of Israel, the priests and the Levites, and the rest of the children of the captivity, kept the dedication of this house of God with joy. And they offered at the dedication of this house a hundred bullocks, two hundred rams, four hundred lambs, and for a sin-offering for all Israel, twelve he-goats, according to the number of the tribes of Israel. And they set the priests in their divisions, and the Levites in their courses, for the service of God, which is at Jerusalem; as it is written in the book of Moses."
Critical scholars are very sensitive about any mention of the book of Moses, and their usual knee-jerk reaction is to challenge the passage as being from a different editor or some later hand. However, there is no reason whatever to believe such challenges. They are not scientific, they are founded upon scholarly imagination, and not upon any fact. The silly reason for such a challenge, according to Hamrick, was that the word Jews was the author's usual term for Israel; but here he referred to them as the children of Israel.[19] What a foolish assumption it must be that Ezra was not familiar with both expressions and that he would never have used both. At this glorious moment when God's people had been returned from captivity and their temple restored, the more formal term children of Israel, was not only appropriate, it was required.

As Hamrick noted, "This story indicates that there was a conscious attempt to imitate the ceremony associated with the dedication of Solomon's temple (1 Kings 8, and 2 Chronicles 5-7)."[20] However, the relative poverty of the people made it impossible to duplicate it. "Solomon offered over two hundred times as many oxen and sheep at the dedication of his temple as were offered on this occasion (1 Kings 8:63)."[21]
Verse 19
THE CHILDREN OF ISRAEL KEPT THE PASSOVER
"And the children of the captivity kept the passover upon the fourteenth day of the first month. For the priests and the Levites had purified themselves together; all of them were pure: and they killed the passover for all the children of the captivity, and for their brethren the priests, and for themselves. And the children of Israel that were come again out of the captivity, and all such as had separated themselves from the filthiness of the nations of the land, to seek Jehovah, the God of Israel, did eat, and kept the feast of unleavened bread seven days with joy: for Jehovah had made them joyful, and had turned the heart of the king of Assyria unto them, to strengthen their hands in the work of the house of God, the God of Israel."
"With Ezra 6:19, the writer resumes the Hebrew language, which he had discarded for the Chaldee, beginning at Ezra 4:8. With the exception of the letter of Artaxerxes (Ezra 7:12-26), the remainder of the book is in Hebrew."[22]
"All of them were pure" (Ezra 6:20). It is not exactly clear, as the translation reads, but Cook assures us that a contrast is drawn between the universal purity of the Levites and the more general purity of the priests. "This made it fitting that the Levites should slaughter all the consume."[23]
"And all such as had separated themselves from the filthiness of the nations of the land" (Ezra 6:21). Here, these are contrasted with the returnees from captivity. "These were those who were left in Palestine by Nebuchadnezzar and had become mixed with the heathen population."[24]
"Jehovah ... turned the heart of the king of Assyria" (Ezra 6:22). This is a reference, of course, to Darius I the king of Persia. However it is definitely not "a scribal error"[25] as charged by Cundall. Darius was king of Persia and also king of Babylon, but as the ruler of the former Assyrian Empire, he was also "King of Assur,"[26] as Keil stated it.
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Verse 1
UNDER ARTAXERXES I; EZRA RETURNS FROM BABYLON
"After these things in the reign of Artaxerxes king of Persia ..."
This verse establishes the chronology of this chapter which features Ezra's journey from Babylon to Jerusalem, but the problem centers in the question of just which one of the two kings of Persia named Artaxerxes is the one spoken of here.

Those kings were Artaxerxes I (Longimanus) who reigned 465-425 B.C., and Artaxerxes II (Mnemon) who ruled in 405(4) to 358 B.C. Depending upon which one of these monarchs was meant, there is a gap between Ezra 6 and Ezra 7 here of either 58 years or 117 years. There is a sharp disagreement among scholars on this. C. F. Keil,[1] Merrill F. Unger,[2] Henry H. Halley,[3] John C. Whitcomb, Jr.,[4] F. C. Cook,[5] and Stephen S. Short[6] affirm that Artaxerxes I is the monarch mentioned; and Raymond A. Bowman[7] and Emmett Willard Hamrick[8] designate Artaxerxes II as the ruler spoken of here. H. G. M. Williamson in his award winning commentary (in 1985) made no choice between them writing that, "Assuming that this king is Artaxerxes I (465-425 B.C.), `after these things' covers some fifty-seven years (much more, of course, if Artaxerxes II is intended)."[9] This writer's opinion is that the evidence strongly favors Artaxerxes I.

In the interval indicated by the words "after these things," Ahasuerus had ruled, during which the events centering around the names of Mordecai and Esther had occurred; and some scholars have supposed that Esther's influence might have been a factor in the favorable attitude of Artaxerxes I.

Ezra 7:1-10
THE ABBREVIATED GENEALOGY OF EZRA
"Ezra the son of Seraiah, the son of Azariah, the son of Hilkiah, the son of Shallum, the son of Zadok, the son of Ahitub, the son of Amariah, the son of Azariah, the son of Meraioth, the son of Zerahiah, the son of Uzzi, the son of Bukki, the son of Abishua, the son of Phinehas, the son of Eleazar, the son of Aaron the chief priest - this Ezra went up from Babylon. And he was a ready scribe in the law of Moses, which Jehovah, the God of Israel, had given; and the king granted him all his request, according to the hand of Jehovah his God upon him. And there went up some of the children of Israel, and of the priests, and the Levites, and the singers, and the porters, and the Nethinim, unto Jerusalem, in the seventh year of Artaxerxes the king. And he came to Jerusalem in the fifth month, which was in the seventh year of the king. For on the first day of the first month began he to go up from Babylon; and on the first day of the fifth month came he to Jerusalem, according to the good hand of his God upon him. For Ezra had set his heart to seek the law of Jehovah, and to do it, and to teach in Israel statutes and ordinances."
The events centered around the name of Ezra must be accounted among the most wonderful things that ever happened to God's people. The immense dimensions of Ezra's request of Artaxerxes stagger the imagination; and the authority given to Ezra by that monarch, making him, in fact, ruler of the entire province beyond the River, with the power of life and death to enforce his reforms appears to have been directly the result of Divine favor and intervention, as positively indicated by Ezra's thanksgiving at the end of the chapter. It seems quite unlikely that Ezra's `request' would have included all that the king gave, unless the request came following the king's decision to turn the government of the satrapy over to Ezra.

The purpose of this genealogy is to show the importance of Ezra as a direct descendant of the great High Priest Aaron. It is also significant that he had a copy of the Law of Moses (Ezra 7:14); and this, we may believe, was also true of many faithful descendants of Aaron through the long centuries between the Exodus and the return from Babylon, making it utterly impossible for any forged document such as the so-called P Code to have been fraudulently imposed upon Israel. That Ezra was in full possession of the Torah indicates the preservation of it through the ages.

"Priests, Levites, singers, porters, Nethinim, ..." (Ezra 7:6). Oesterley wrote that, "That all these various classifications of Israelites should have been available to return with Ezra witnesses a considerable communal organization among the Jews during their captivity."[10]
"On the first day of the first month began he to go up from Babylon, and on the frst day of the fifth month came he to Jerusalem" (Ezra 7:9). All of this journey occurred in the seventh year of Artaxerxes I; and Whitcomb gave the date of this journey as being, "From March 27 to July 24,457 B.C., a journey of exactly four months."

"The direct distance between Babylon and Jerusalem is about 520 miles; but the circuitous route usually followed by armies or other large groups was not direct, but went through Carchemish and the Orontes Valley, a distance of about 900 miles."[11]
That Ezra and his company required 120 days to complete this journey, averaging only about eight miles a day was probably due to the dangers encountered and other difficulties associated with moving a large number of people.

Verse 11
THE LETTER OF ARTAXERXES COMMISSIONING EZRA (Ezra 7:11-16)
"Now this is the copy of the letter that the king Artaxerxes gave unto Ezra the priest, the scribe, even the scribe of the words of the commandments of Jehovah, and of his statutes to Israel: Artaxerxes, king of kings, unto Ezra the priest, the scribe of the law of the God of heaven, perfect, and so forth."
Beginning with Ezra 7:12, the letter of Artaxerxes is written in Aramaic, following which, in Ezra 7:27, Ezra again wrote in Hebrew.

"Artaxerxes, king of kings" (Ezra 7:12). As learned from the Behistun Inscription and other Babylonian inscriptions, the title `King of Kings' was assumed by Babylonian kings, and frequently used by them.

"Perfect, and so forth" (Ezra 7:12). The Aramaic word from which perfect comes is unknown; and the RSV omitted it.[12" translation="">Ezra 7:12.">[12]

Verse 13
EZRA WAS COMMANDED TO GO TO JERUSALEM
"I make a decree, that all they of the people of Israel, and their priests and the Levites, in my realm, that are minded of their own free will to go to Jerusalem, go with thee. Forasmuch as thou art sent of the king and his seven counselors, to inquire concerning Judah and Jerusalem, according to the law of thy God which is in thy hand, and to carry the silver and gold, which the king and his counsellors have freely offered unto the God of Israel, whose habitation is in Jerusalem, and all the silver and gold that thou shalt find in all the province of Babylon, with the freewill-offering of the people, and of the priests, offering willingly for the house of their God which is in Jerusalem; therefore thou shalt with all diligence buy with this money bullocks, rams, lambs, with their meal-offerings and their drink-offerings, and shalt offer them upon the altar of the house of your God which is in Jerusalem."
"Forasmuch as thou art sent of the king and his seven counsellors" (Ezra 7:14). The first clause here may also be translated, "Forasmuch as thou art sent from before the king,"[13] indicating the possibility that Ezra was the holder of some high official position in the government of Artaxerxes. This is supported by the vast authority conveyed to Ezra by this commission, which was supported also by the seven counsellors of the king.

"The law of thy God which is in thy hand" (Ezra 7:14). This was a copy of the Torah, the law of Moses.

"Whose habitation is in Jerusalem" (Ezra 7:15). Rawlinson construed this remark as merely a reference to the temple in Jerusalem, stating that, "Artaxerxes did not believe that the God of Israel was merely a local deity."[14] His reference to the God of Israel as the God of heaven in Ezra 7:21 indicates that this is true.

"And all the silver and gold that thou shalt find ... in all the province of Babylon" (Ezra 7:16). This refers to all of the freewill-offerings which Ezra might be able to receive in a widespread fund-raising campaign.

Verse 18
INSTRUCTIONS REGARDING THE MONEY
"And whatsoever shall seem good to thee and to thy brethren to do with the rest of the silver and the gold, that do ye after the will of your God. And the vessels that are given thee for the service of the house of thy God, deliver thee before the God of Jerusalem. And whatsover more may be needed for the house of thy God, which thou shalt have occasion to bestow, bestow it out of the king's treasure-house. And I, even I, Artaxerxes the king, do make a decree to all the treasurers that are beyond the River, that whatsoever Ezra the priest, the scribe of the law of the God of heaven, shall require of you, it be done with all diligence, unto a hundred talents of silver, and to a hundred measures of wheat, and to a hundred baths of wine, and to a hundred baths of oil, and salt without prescribing how much."
"Whatsoever shall seem good to thee and to thy brethren" (Ezra 7:18). This commission to Ezra was about as near a blank check with unlimited authority as any king ever granted. It exhibits the utmost confidence and trust in Ezra by Artaxerxes. The only limit imposed here is that of the maximum withdrawals in Ezra 7:22. "The surplus was actually used in beautifying the temple, as indicated in Ezra 7:27."[15]
"The king's treasure-house" (Ezra 7:20). This is a reference to the sub-treasury of the satrapy of Syria, which included all of the territory beyond the River, the resources of which were made available to Ezra up to the limits indicated in Ezra 7:22.

"A hundred talents of silver" (Ezra 7:22). Some critics have cited this as an exaggeration, based upon their claim that the whole revenue of the province beyond the River was only 350 talents of silver; and even Williamson stated that this amount, "seemed disproportionate."[16] However, the amount seems reasonable to this writer. "A talent of silver weighed 75 pounds,"[17] and that is only seven pounds above the weight of one thousand silver dollars; and a hundred talents would therefore have amounted to only a little more than $100,000.00, which to this writer appears as a rather insignificant amount as it would have been considered in the treasury of a king.

Verse 23
A TAX EXEMPTION FOR ALL RELIGIOUS EMPLOYEES
"Whatsoever is commanded by the God of heaven, let it be done exactly for the house of the God of heaven; for why should there be wrath against the king and his sons? Also we certify you, that touching any of the priests and Levites, the singers, porters, Nethinim, or servants of this house of God, it shall not be lawful to impose tribute, custom, or toll, upon them."
"Why should there be wrath against the king and his sons" (Ezra 7:23)? This discloses the motive which prompted Persian kings to honor the gods of all the nations they conquered.

"It shall not be lawful to impose tribute ..." (Ezra 7:24). Regarding this blanket tax exemption provided for the entire religious community, according to Rawlinson, "This was absolutely permanent and probably continued in force till the close of the empire."[18]
Verse 25
EZRA'S AUTHORITY EXTENDED TO INCLUDE ALL BEYOND THE RIVER
There was some quality of mind and character among a number of ancient Jewish leaders that earned for them the respect and honor of world rulers who observed them. Joseph under Pharaoh, Daniel under Nebuchadnezzar, and now Ezra under Artaxerxes I were all granted a status under their respective overlords that was little less than that of a deputy monarch. Note the following:

"And thou, Ezra, after the wisdom of thy God that is in thy hand, appoint magistrates and judges, who shall judge all the people who are beyond the River, all such as know the laws of thy God; and teach ye him that knoweth them not. And whosoever will not do the law of thy God, and the law of the king, let judgment be executed upon him with all diligence, whether it be unto death, or to banishment, or to confiscation of goods, or to imprisonment."
This concludes the letter of Artaxerxes I. It gave Ezra almost despotic power over the whole Persian province beyond the River. Also, of very great significance, it recognized the Law of Moses as the supreme law of the land, along with that of the king, which are here understood to be one and the same thing. From this we must recognize in Artaxerxes I an unusually brilliant mind, in that he recognized the utility of the Mosaic Law, including, of course, the Decalogue, as a fit charter of government for the whole kingdom. How strange it is that forty-seven of the forty-eight contiguous states of the U.S.A., in their various constitutions, have specifically listed the Ten Commandments as the basic law in every one of them. Clarence Manion, Dean of the College of Law at Notre Dame University, declared this to be a fact.

"Let judgment be executed upon him with all diligence" (Ezra 7:26). Here is another vital principle of just government that was commanded by Artaxerxes, namely, that punishment of violators of the law, should be executed immediately, promptly, with all diligence. Our own system of government in the U. S. A. today is tragically unjust and inefficient in their rejection of this vital principle. The average time between the conviction of some brutal and heartless murderer and his execution is measured in years, and sometimes reaches more than a decade. There is no wonder that criminals hold the law in utmost contempt. Half a millennium before Christ, a pagan Persian king, knew the futility and worthlessness of such a system as we in America have imposed upon ourselves.

AN ANALYSIS OF EZRA'S COMMISSION
We are indebted to Rawlinson for this summary of Ezra's commission.[19]
A. The temporary provisions: (1) permission for all Israelites who desired to do so to go with Ezra to Jerusalem; (2) permission to carry the monetary gifts of the king and his counsellors to Jerusalem; (3) permission to draw upon the royal sub-treasury large grants up to the limits set in Ezra 7:22; (4) permission to convey to Jerusalem all of the money that Ezra might receive from an area-wide fund-raising effort; and (5) a royal mandate to "inquire" concerning Judah and Jerusalem.

B. Permanent provisions: (1) Ezra was endowed with the chief authority over all the great satrapy beyond the River, with power to appoint magistrates and judges, and to require their knowledge of the Mosaic Law. (2) He was empowered to enforce his decisions by penalties of fines, imprisonment, banishment, or even death. (3) A permanent status of tax exemption was granted for the entire religious community concerned with services in the temple.

Having recorded, without translating it, the important document in Aramaic by which Artaxerxes conveyed to Ezra his commission, "Ezra then resumed the use of the more sacred Hebrew language and employed it uninterruptedly to the end of the narrative."[20]
Verse 27
GOD'S HAND IN THIS WAS ACKNOWLEDGED BY EZRA
"Blessed be Jehovah, the God of our fathers, who hath put such a thing as this in the king's heart, to beautify the house of Jehovah which is in Jerusalem; and hath extended lovingkindness unto me before the king, and his counsellors, and before all the king's mighty princes. And I was strengthened according to the hand of Jehovah my God upon me, and I gathered together out of Israel chief men to go up with me."
"To beautify the house of Jehovah ... in Jerusalem" (Ezra 7:27). This reveals the use which Ezra made of the surplus money available to Ezra, over and beyond what was needed to carry out the specific instructions of the king.

"Jehovah ... extended lovingkindness to me before the king" (Ezra 7:28). This could be interpreted as a reference to the favor God gave Ezra when he made request (Ezra 7:6) before the king for what he received; but the inclusion of the words, before the king's counselors, and before all his mighty princes, makes it more likely that Ezra held some kind of office under Artaxerxes which had placed him under the observation of all such high officers of the king, and that God had given Ezra favor in the hearts of all of them. Besides that, Ezra here credited God Himself with putting "such a thing" in the king's heart, with no reference at all to any request of Ezra.
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Verse 1
FURTHER DETAILS OF EZRA'S JOURNEY TO JERUSALEM;
THE LIST OF FAMILIES; CHIEF MEN; WITH THE NUMBERS OF RETURNEES
"Now these are the heads of their fathers' houses, and this is the genealogy of them that went up with me from Babylon, in the reign of Artaxerxes the king: of the sons of Phinehas, Gershom. Of the sons of lthamar, Daniel, Of the sons of David, Hattush. Of the sons of Shecaniah, of the sons of Parosh, Zechariah; and with him were reckoned by genealogy of the males a hundred and fifty. Of the sons of Pahath-moab, EUe. hoenai the son of Zerahiah; and with him two hundred males. Of the sons of Shecaniah, the son of Jahaziel; and with him three hundred males. And of the sons of Adin, Ebed the son of Jonathan; and with him fifty males. And of the sons of Elam, Jeshaiah the son of Athaliah; and with him seventy males. And of the sons of Shephatiah, Zebadiah the son of Michael; and with him fourscore males. Of the sons of Joab, Obadiah the son of Jehiel; and with him two hundred and eighteen males. And of the sons of Shelomith, the son of Josiphiah; and with him a hundred and threescore males. And of the sons of Bebai, Zechariah the son of Bebai; and with him twenty and eight males. And of the sons of Azgad, Johanan the son of Hakkatan; and with him a hundred and ten males. And of the sons of Adonikam, that were the last: and these are their names: Eliphelet, Jeuel, and Shemaiah; and with them threescore males. And of the sons of Bigvai, Uthai and Zabbud; and with them seventy males."
This list is parallel with that of Ezra 3:3-19, and there are many similarities. Generally, the same family names appear in both lists, although not in the same order. "The numbers here are much smaller, never reaching even a third of the totals in the other list, and sometimes falling below one twelfth."[1] Only in Ezra 8:5 (Shecaniah), Ezra 8:9 (Joab) and Ezra 8:10 (Shelomith) do we find new families mentioned; and two of these are disputed.

The authenticity of his list has been challenged; but Bowman mentioned that, "It has also been defended, and that it fits."[2] "The reliability of this list is also supported by its appearance with only slight variations in 1 Esdras 8:28-40."[3]
The whole number of those accompanying Ezra on this journey, including the Levites and Nethinim finally recruited by Ezra, was placed at 1,773 males. Rawlinson placed the total number, including women and children, at about 9,000, estimating five per family.[4] Wlliamson, however, estimated the total number as "some 5,000."[5]
The most remarkable name in the whole list is that of Hattush the son of Schechaniah. "Beyond any reasonable doubt, he was the descendant of David (1 Chronicles 3:22), through Shemaiah; and he was Zerubbabel's great-great-grandson."[6]
Verse 15
A SECOND BEGINNING OF THE JOURNEY AT AHAVA
"And I gathered them together at the river that runneth to Ahava; and there we encamped three days; and I viewed the people, and the priests, and found there none of the sons of Levi. Then sent I for Eliezer, for Ariel, for Shemaiah, and for Elnathan, and for Jarib, and for Elnathan, and for Nathan, and for Zechariah, and for Meshullam, chief men; also for Joiarib, and for Elnathan, who were teachers. And I sent them forth unto Iddo the chief of the place Casiphia; and I told them what they should say unto Iddo, and his brethren the Nethinim, at the place Casiphia, that they should bring unto us ministers for the house of God. And according to the good hand of our God upon us, they brought us a man of discretion, of the sons of Mahli the son of Levi the son of Israel; and Sherebiah with his sons and his brethren, eighteen; and Hashabiah, and with him Jeshaiah of the sons of Merari, his brethren and their sons, twenty; and of the Nethinim, whom David and the princes had given for the service of the Levites, two hundred and twenty Nethinim: all of them were mentioned by name."
"I gathered them together to the river than runneth to Ahava" (Ezra 8:15). Ezra's company had already left Babylon on the first day of the month; and they were delayed here until the twelfth day when the journey was resumed. Some time had elapsed in their journey to this station, and there was more delay while Ezra recruited the Levites and the Nethinim.

"The river that runneth to Ahava" (Ezra 8:15) Several current scholars insist that this place is unknown; but Rawlinson wrote that, "It is now generally identified with the place IS in Herodotus (i. 179), a small stream flowing into the Euphrates from the east, some eight days' journey from Babylon. This place is mentioned under the slightly variant names of Ava and Ivah in 2 Kings 17:24; 19:13, and in the Septuagint (LXX) under the name Aba ... the modern name is Hit.[7] This information fully explains why the departure from Ahava was on the twelfth day of the month. Eight days had been required for their journey to that place, and the other four days were for recruiting the Levites.

Casiphia, also unknown, was evidently quite near this first way-station, otherwise, more time would have been required for enlisting the Levites. "Ezra knew of a settlement of Levites nearby at a place called Casiphia (the location of which is unknown to us)."[8]
"I found there none of the sons of Levi" (Ezra 8:15). The difficulty in recruiting Levites was probably due to the reduction of their status by the encroaching activities of the post-exilic priesthood, whose criminal activity was so dramatically exposed in the Book of Malachi, so terrible, in fact, that God even cursed them (Malachi 2:1-2). The disaffection of the Levites is demonstrated by the fact that, "Only 341 returned with Zerubbabel, compared with 4,289 priests."[9]
Regarding Ezra's determination to include Levites in his migration, Williamson pointed out that, "Ezra regarded his company as `an ideal Israel,"[10] which of course required the presence of Levites. "And as presented in the Book of Ezra, it was a second exodus."[11]
"And of the Nethinim ... two hundred twenty" (Ezra 8:20). The original Nethinim were the Gibeonites (Joshua 9:23).

Verse 21
EZRA PROCLAIMS A FAST FOR THREE DAYS
"Then I proclaimed a fast there at the river Ahava, that we might humble ourselves before our God, to seek of him a straight way for us, and for our little ones, and for all our substance. For I was ashamed to ask of the king a band of soldiers and horsemen to help us against the enemy in the way, because we had spoken unto the king saying, The hand of our God is upon all them that seek him for good; but his power and his wrath is against all them that forsake him. So we fasted and besought our God for this: and he was entreated of us."
"I proclaimed a fast there at the river Ahava" (Ezra 8:21). Ezra had good reason behind this proclamation. Due to his previous remarks to the king, he was ashamed to request a military escort to Jerusalem; and, since he was transporting a vast sum of money, and as the way was always a dangerous one, he felt a special need of God's protection.

Fasting, as a means of seeking God's favor, was a common practice in Israel; and even in the New Testament, Jesus prophesied that his followers would fast (Matthew 6:15; 8:14).

There was a long tradition in Israel that the rulers had the authority to proclaim a fast; and one was even called by Jezebel (1 Kings 21:12).

"And he was entreated of us" (Ezra 8:23). Ezra wrote this after his safe arrival in Jerusalem; but here he included this word that God had indeed answered their prayers. As a consequence of their prayers, "The journey was successfully accomplished, God's gracious protection delivering them from the bands of enemies and marauders."[12]
Verse 24
THE PRIESTS AND LEVITES WERE ENTRUSTED WITH THE TREASURES
"Then I set apart twelve of the chiefs of the priests, even Sherebiah, Hashabiah, and ten of their brethren with them, and weighed unto them the silver, and the gold, and the vessels, even the offering for the house of our God, which the king, and his counsellors, and his princes, and all Israel there present, had offered: I weighed into their hand six hundred and fifty talents of silver, and silver vessels a hundred talents; of gold a hundred talents; and twenty bowls of gold, of a thousand darics; and two vessels of fine bright brass, precious as gold. And I said unto them, Ye are holy unto Jehovah, and the vessels are holy; and the silver and the gold are a freewill-offering unto Jehovah, the God of your fathers. Watch ye, and keep them, until ye weigh them before the chiefs of the priests and the Levites, and the princes of the fathers' houses of Israel, at Jerusalem, in the chambers of the house of Jehovah. So the priests and the Levites received the weight of the silver and the gold, and the vessels, to bring them to Jerusalem unto the house of our God."
"The value of these gifts was well over a million pounds; but this is by no means inconceivable in view of the immense wealth of the Perisan kings."[13]
Responsibility for transporting this vast sum of money, "Was vested in twelve priests and twelve Levites especially chosen for the task. This was in accordance with the Pentateuchal care and movement of the tabernacle furnishings (Numbers 3; Numbers 4)."[14]
"Ye are holy ... the vessels are holy" (Ezra 8:28). Ezra here heeded the prophecy of Isaiah who had prophesied the return of Israel from captivity, saying, "Cleanse yourselves, ye that bear the vessels of Jehovah." (Isaiah 52:11). As Matthew Henry stated it, "We have here an account of the particular care which Ezra took,'"[15] in the handling of the treasures entrusted to him. It is always of the greatest importance that God's servants should take the greatest precautions in handling sacred contributions that their actions should exhibit to all men the utmost honesty and integrity.

Verse 31
THE JOURNEY COMPLETED AND THE TREASURES WERE WEIGHED BEFORE THE TEMPLE CUSTODIANS
"Then we departed from the river Ahava on the twelfth day of the first month, to go to Jerusalem; and the hand of our God was upon us, and he delivered us from the hand of the enemy and the lier-in-wait by the way. And we came to Jerusalem, and abode there three days. And on the fourth day the silver and the gold and the vessels were weighed in the house of our God into the hand of Merimoth the son of Uriah the priest (and with him was Eleazar the son of Phinehas: and with them was Jozabad the son of Jeshua, and Noadiah the son of Bennuni, the Levites) - the whole by number and by weight: and all the weight was written at that time."
"After four months of traveling (Ezra 7:9), they came to Jerusalem; the fact of their having been unmolested on the way (Ezra 7:31) vindicated their faith in God's protection; and the treasures were weighed in with the proper temple authorities, indicating that none had been misappropriated."[16]
"We departed from the river Ahava on the twelfth day of the month" (Ezra 8:31). Williamson seemed perplexed by the fact that, "Whereas in Ezra 7:9 the departure date was the first day of the month; here the actual date is, given as the twelfth day of the month (so stated as to leave the impression that these dates are in some manner contradictory)."[17] Once more we find that a careful reading of the Bible completely clears up what some critics view as a contradiction. Read the text:

On the first day of the first month began (Ezra) to go up from Babylon (Ezra 7:9).

"Then we departed from the river Ahava on the twelfth day of the first month" (Ezra 8:31).

It does not take a genius to understand that on the first day of the month they left Babylon, and on the twelfth day of the month they left the river Ahava. Some of the scholars are mixed up on this because they have erroneously interpreted "the river Ahava" as being one of the canals in Babylon. (See the comment of Herodotus on this as given in my comment on Ezra 8:15, above.)

"And we ... abode there three days" (Ezra 8:32). This is a reference to the three-days' rest which they enjoyed after their arrival in Jerusalem. No doubt they needed it, because the journey had hasted four months and was attended by many dangers and anxieties. "Like Nehemiah (Nehemiah 2:11), Ezra was content with a three days' rest, before getting on with the business at hand."[18]
Verse 35
SACRIFICES WERE OFFERED FOR THE TWELVE TRIBES OF ISRAEL
"The children of the captivity, that were come out of exile, Offered burnt-offerings unto the God of Israel, twelve bullocks for all Israel, ninety and six rams, seventy and seven lambs, twelve he-goats for a sin-offering: all this was a burnt-offering unto Jehovah. And they delivered the king's commissions unto the king's satraps, and to the governors beyond the River: and they furthered the people and the house of God."
"Twelve bullocks for all Israel, ..." (Ezra 8:35). All except one of the sacrifices mentioned here were either twelve or multiples of that number, indicating that, "Ezra believed that the restored community represented all twelve of the tribes of Israel."[19]
Matthew Henry believed that these offerings "for all Israel" indicated that, "The union of the two Israels was then accomplished, as prophesied by Ezekiel 37:22."[20]
Keil pointed out that, "The sin-offering had served as an atonement for Israel; and that the burnt-offering typified the surrender of the entire nation of Israel to the service of the Lord, and was a declaration that those who had returned were henceforth resolved, together with all Israel, to dedicate themselves to the service of the Lord their God."[21]
"They delivered the king's commissions to the ... satraps" (Ezra 8:36). These were the Persian lieutenants and governors under Artaxerxes the king who were in charge of all that vast territory west of the Euphrates River. "These satraps were the military chiefs in charge of the provinces, and they were also endowed with the authority as well."[22] As a result of this royal directive, "They furthered the people and the house of God as Artaxerxes had commanded."[23]
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Verse 1
EZRA'S PRAYERFUL RESPONSE TO THE MIXED MARRIAGES OF ISRAEL WITH PAGANS
Actually, both of these final chapters of Ezra are devoted to the solution of the problem presented by Israel's intermarriage with foreigners. It is easy for us to see how this problem developed. In the first place there might have been a shortage of women in that company of returnees which came with Zerubbabel; and again, the great men of Israel's history had repeatedly taken foreign wives. Both Abraham and Joseph had married Egyptians; Judah also married a Gentile; Moses married a Cushite; one of David's wives was a foreigner (2 Samuel 3:3); and Solomon's harem was apparently dominated by pagan wives. Under the circumstances, therefore, it is easy to see how this problem developed.

Nevertheless, in spite of what some view as the violation of human rights, and the incredible grief, sufferings, and emotional distress that resulted from Ezra's drastic solution of this crisis, it needed to be corrected; and there can be no doubt whatever that God's will was accomplished in the epic severance of Israel from their idolatrous wives. "There is no doubt that if the practice of intermarriage had continued and extended, then the Jews would have lost their national identity; and it is of the greatest significance that the New Testament warns against marriages with unbelievers (2 Corinthians 6:14)."[1]
In this connection, we must reject the liberal view that, "The Israelites did not originally condemn intermarriage."[2]; Deuteronomy 7:3 specifically forbade intermarriage with non-Israelites; and it is a gross mistake to identify that restriction with some alleged "Deuteronomist." The prohibition against Israel's mingling with non-Israelites in marriage was an integral part of the entire Mosaic covenant, as taught in Exodus 23:32, where God forbade making "any covenant" with the pagan populations, a restriction which absolutely included the marriage covenant as well as all other covenants. Again, "Is it not that we are separated, I and thy people, from all the people that are upon the face of the earth" (Exodus 33:16)? The wholesale violation of God's law in this matter by many of Israel's famous leaders in no way invalidated God's specific orders.

Before proceeding to examine the text of this chapter, we notice another liberal viewpoint which we must reject. It seems to be a presumptive privilege falsely arrogated to themselves which prompts many critical scholars to proceed with rearranging the Biblical text to conform to their imaginative theories and prejudices, apparently overlooking the fact that they are absolutely without any divine mandate to do any such rearranging of the Biblical text.

We thank God that the custodianship of the Sacred Scriptures was not entrusted to the radical critical enemies of the Bible whose writings have proliferated during the current century. The inspired writings of the apostle Paul tell us exactly who received that commission of custodianship. Here it is:

"WHAT ADVANTAGE THEN HATH THE JEW? ... MUCH EVERY WAY; FIRST OF ALL BECAUSE THEY WERE ENTRUSTED WITH THE ORACLES OF GOD" (Romans 3:1,2).

Well, there we have it! The Jews were entrusted with keeping the Sacred Scriptures of the O.T.; and because of that, we cannot receive the proposition that, "The story of the reading of the law and its aftermath (Nehemiah 7:73b-9:37) originally stood between the Ezra 8 and Ezra 9."[3] There are excellent explanations of the gap of several months between Ezra's arrival in Jerusalem and his getting down to the problem of the mixed marriages; and we shall note these below.

This is a remarkably interesting and important chapter. There are ten divisions in these final two chapters, three of which appear in this chapter. These are: (1) "The complaint of the princes regarding the mixed marriages (Ezra 9:1-2); (2) Ezra's astonishment and horror (Ezra 9:3-4); and (3) Ezra's confession and prayer to God (Ezra 9:5-15)."[4]
EZRA GETS THE BAD NEWS ABOUT THE MIXED MARRIAGES
"Now when these things were done, the princes drew near unto me, saying, The people of Israel, and the priests, and the Levites have not separated themselves from the peoples of the lands, doing according to their abominations, even of the Canaanites, the Hittites, the Perizzites, the Jebusites, the Ammonites, the Moabites, the Egyptians and the Amorites. For they have taken of their daughters for themselves and for their sons, so that the holy seed have mingled themselves with the peoples of the lands: yea the hands of the princes and the rulers have been chief in this trespass."
"Now when these things were done" (Ezra 9:1). Hamrick wrote that, "These words seem to imply that the controversy over mixed marriages occurred immediately upon Ezra's arrival in Jerusalem."[5] A number of current scholars take the same view; and then, because Ezra's action to correct the situation did not take place until the twentieth day of the ninth month (Ezra 10:9), the critical scholars at once account for this "gap," as they call it, by supposing that, "The story of the reading of the law and its aftermath (Nehemiah 7:73b-9:37) should be inserted into the Book of Ezra, between Ezra 8 and Ezra 9."[6]
As noted above, we believe in the integrity and authenticity of both Ezra and Nehemiah; and we do not accept the assumed authority of 20th century scholars to revise the Holy Bible and to do any kind of a scissors and paste job on it that pleases them.

Their error here is in the failure to see that "after these things" in the text says nothing about Ezra's actions being "immediately after his arrival in Jerusalem." It simply means that Ezra received the word about the mixed marriages after he had completed his assignment from the king. And how long was that?

Keil explained that several months elapsed before the word about the mixed marriages came to Ezra. "The delivery of the king's commands to the satraps and governors ... occupied weeks, or months; because the king's command was not merely to transmit the royal decree, but to come to such an understanding with them as would secure their goodwill and support in furthering the people and the house of God."[7] In view of the vast distances involved in Ezra's delivery of the king's decree to all the satraps and governors beyond the River, it is surprising that he confronted the mixed marriage situation as early as he did.

"The Canaanites, the Hittites, Perizzites, ..." (Ezra 9:1). There were seven of the Canaanite nations (Exodus 3:8; 23:23; Deuteronomy 7), five of whom are mentioned here. The Ammonites, Moabites and Egyptians are here mentioned in addition to five of the seven Canaanite races. "If any effectual check was to be put upon Israel's relapse into heathenism, the prohibition against marriages with all of these groups, under existing circumstances, was absolutely necessary."[8]
The problem was aggravated and intensified by the violations of many of the princes and rulers of the Israelites by such marriages.

Verse 3
THE ASTONISHMENT AND HORROR OF EZRA
"And when I heard this thing, I rent my garment and my robe, and plucked off the hair of my head and of my beard, and sat down confounded. Then were assembled unto me every one that trembled at the words of the God of Israel, because of the trespass of them of the captivity; and I sat confounded until the evening sacrifice."
Ezra's reaction to the bad news was extreme. There is hardly anything more painful than pulling out the hairs of one's beard. Similar actions were customary among Oriental peoples as an expression of grief, dismay, or consternation (Job 1:20; Ezekiel 7:18). "Notice that Ezra's appeal was moral and religious ... reformation can never be achieved by force."[9] As the chief authority, Ezra could have ordered the needed reforms and enforced them even with the death penalty; but he chose the better way.

Oesterley commented that, in Ezra's strict enforcement of the prohibition of mixed marriages, "His zeal in this matter resulted in his going beyond the requirements of the law (Deuteronomy 23:7)."[10] That passage states that, "Thou shalt not abhor an Edomite ... or an Egyptian ... The children of the third generation of them that are born unto them shall enter into the assembly of Jehovah"; but there is nothing in that passage that justifies Oesterley's conclusion.

Verse 5
EZRA'S PRAYER REGARDING ISRAEL'S SIN IN THE MIXED MARRIAGES
"And at the evening oblation I arose up from my humiliation, even with my garment and my robe rent; and I fell upon my knees, and spread out my hands unto Jehovah my God; and I said, O my God, I am ashamed and blush to lift up my face to thee, my God; for our iniquities are increased over our head, and our guiltiness is grown up unto the heavens. Since the days of our fathers we have been exceeding guilty unto this day; and for our iniquities have we, our kings, and our priests, been delivered into the hand of the kings of the lands, to the sword, to captivity, to plunder, and to confusion of face, as it is this day. And now for a little moment grace hath been showed from Jehovah our God, to leave us a remnant to escape, and to give us a nail in his holy place, that our God may lighten our eyes, and give us a little reviving in our bondage. For we are bondmen; yet our God hath not forsaken us in our bondage, but hath extended lovingkindness unto us in the sight of the kings of Persia, to give us a reviving, to set up the house of our God, and to repair the ruins thereof, and to give us a wall in Judah and in Jerusalem. And now, O our God, what shall we say after this? for we have forsaken thy commandments, which thou hast commanded by thy servants the prophets, The land, unto which ye go to possess it, is an unclean land through the uncleanness of the peoples of the lands, through their abominations, which have filled it from one end to another with their filthiness: now therefore give not your daughters unto their sons, neither take their daughters unto your sons, nor seek their peace or their prosperity forever; that ye may be strong, and eat the good of the land, and leave it for an inheritance to your children for ever. And after all that has come upon us for our evil deeds, and for our great guilt, seeing that our God hast punished us less than our iniquities deserve, and hast given us such a remnant, shall we again break thy commandments, and join in affinity with the peoples that do these abominations? wouldest thou not be angry with us till thou hadst consumed us, so that there should be no remnant, nor any to escape? O Jehovah, the God of Israel, thou art righteous; for we are left a remnant that is escaped, as it is this day: behold, we are before thee in our guiltiness;for none can stand before thee because of this."
"At the evening oblation I arose up from my humiliation" (Ezra 9:5). "This is probably to be identified with the ninth hour (3:00 P.M.) (Acts 3:1)."[11]
"Our guiltiness is grown up unto the heavens" (Ezra 9:6). This was also the conviction of Nehemiah (Nehemiah 9:29-35), and likewise that of Daniel (Daniel 9:5-8). "The captivity had effectively done its work in convincing a previously proud and self-righteous nation of their gross wickedness and unfaithfulness to God."[12]
"Since the days of our fathers we have been exceeding guilty" (Ezra 9:7). "The guilt which Ezra confessed was not merely that of his contemporary generation but that of their whole history. The guilt of the corporate community transcended that of a given generation."[13]
"To give us a nail in his holy place" (Ezra 9:8). "This metaphor is probably derived from a tent-pin, driven into the earth to secure the tent."[14]
"We are bondmen ... God hath not forsaken us ... to give us a wall in Judah and Jerusalem" (Ezra 9:9). Although the Persian kings had granted favors to the Jews regarding their return to Jerusalem and the building of their temple, they nevertheless still remained subjects of the Persian king, bound to obey him in everything. The mention of "a wall" here does not mean that the walls of Jerusalem had been rebuilt. "The word wall means a fence, and is used of a fence around a vineyard; and it is used here metaphorically for protection."[15]
"Which thou hast commanded by thy servants the prophets" (Ezra 9:11). Ezra here, by the words, "The land unto which ye go to possess it," clearly had the Mosaic age in mind; and we have already cited three references in the Books of Moses that forbade foreign covenants including marriages; but the mention here of "prophets" has led some scholars to point out that there are no specific commandments in the prophets regarding this. However, as Moses was the Great Prophet unto whom even the Christ was compared; and since all of the prophets endorsed the Mosaic Law and commanded the people to observe it, "It was proper for Ezra to designate the Mosaic Law as the sayings of the prophets also."[16]
"God hast punished us less than our iniquities deserve" (Ezra 9:13). It is significant that Ezra includes himself along with the guilty people, identifying himself in every way with the sinful nation. Note also that he acknowledges the righteous judgment of God in the acceptance of his punishments as being "less than they deserved."

We appreciate Bowman's rejection of the criticism of some radical scholars who deny the authenticity of this prayer, on the basis of several, erroneous assumptions and `guesses.' He wrote: "This prayer does not have an artificial or secondary nature, but is psychologically as well as historically appropriate. It is relevant to the occasion and necessary for the development of the situation."[17]
This magnificent prayer was used by the Lord to rally Israel around Ezra and to provide sufficient support for the drastic rejection of the mixed marriages.
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Verse 1
ISRAEL'S PUTTING AWAY OF THEIR FOREIGN WIVES AND CHILDREN;
THEY ACCEPT SHECHANIAH'S PROPOSAL
"Now while Ezra prayed and made confession, weeping and bowing himself down before the house of God, there was gathered together unto him out of Israel a very great assembly of men and women and children, for the people wept very sore. And Shechaniah the son of Jehiel, one of the sons of Elam, answered and said unto Ezra, We have trespassed against our God, and have married foreign women of the peoples of the land: yet now there is hope for Israel concerning this thing. Now therefore let us make a covenant with our God to put away all the wives, and such as are born of them, according to the counsel of my lord, and of those that tremble at the commandment of our God; and let it be done according to the law. Arise; for the matter belongeth unto thee, and we are with thee: be of good courage, and do it."
Two things in this paragraph are disputed: (1) Shechaniah is identified by Hamrick[1] as the son of the violator (Jehiel) mentioned in Ezra 10:26, but Williamson denied the certainty of that identification, writing that, "Jehiel is a common enough name to preclude certainty of identity, even with a single extended family."[2] Keil wrote that, "This Shechaniah is a different person from the descendant of Zattu (Ezra 8:5), nor is Jehiel identical with the individual of that name mentioned in Ezra 10:26."[3]
(2) "Let us make a covenant ... according to the counsel of my lord" (Ezra 10:3). The words `my lord' are given in the ASV margin as `my Lord'. Some scholars consider them as a reference to Ezra; others view them as a reference to God. Williamson's comment is that, "Shechaniah here refers to `the advice of my lord,' Ezra";[4] and, based upon this, there is a postulation that Ezra had already discussed the matter previously with Shechaniah. However, there is absolutely nothing in the text which supports a proposition like that. We believe that the Douay Version properly translates this verse, "Let us make a covenant ... according to the will of the Lord, and of them that fear the commandment of the Lord our God." Keil also agreed that in this passage the Hebrew text has, "According to the counsel of the Lord," and that "there is no critical authority for changing it."[5] It appears that translators have been too much influenced by the LXX.

"And let it be done according to the law" (Ezra 10:3). This was part of Shechaniah's proposal to put away the foreign wives and their children. Deuteronomy 24:1 gave instructions for the divorcing of a wife; but, "According to the teaching of the Rabbis, divorce was allowed for every cause (Matthew 19:3)."[6] Thus, there would have been no legal impediment to the adoption of Shechaniah's proposal, a proposal which on that occasion was received by the vast majority of the people present. Some phases of the implementation of this drastic remedy are not mentioned in the text.

Ezra, however, very wisely moved at once to require all the people to swear that they would accept and execute this requirement to put away their foreign wives and their children.

Verse 5
THE OATH OF THE PEOPLE AND EZRA'S FAST
"Then arose Ezra, and made the chiefs of the priests, the Levites, and all Israel, to swear that they would do according to this word. Then Ezra rose up from before the house of God, and went into the chamber of Jehohanan the son of the son of Eliashib: and when he came thither, he did eat no bread, nor drink water; for he mourned because of the trespasses of them in the captivity."
"By making the people to swear to follow the suggested course of action while feelings were still running high, Ezra ensured that there could be no turning back at a later stage."[7]
In Ezra 10:6, "The reference to Johanan the son of Eliashib has featured prominently in discussions of the date of Ezra."[8] However, Williamson in his award-winning commentary, after several pages of discussions regarding the bearing this passage is alleged to have regarding the date of Ezra, concluded that, "The issue is too uncertain to be admitted as evidence for the dating of Ezra."[9] In his conclusion Williamson affirmed his preference for the early date of Ezra.

Bowman identified the arguments from this passage that are alleged as excuses for dating Ezra after Nehemiah as, "One of the strongest arguments for doing so";[10] and in the weakness of this argument we are assured that the traditional date of Ezra prior to Nehemiah is correct. Also, the Jewish conviction on this is paramount. They were the divinely appointed custodians of the Scriptures, not the current crop of critics.

Ezra's fast, which was secretly observed in one of the rooms of the temple, assures us of his sincerity. Furthermore, his prayer was not a mere pretense ostentatiously exhibited, "To produce an effect on the audience rather than upon God, like many other public prayers,"[11] as some critics have alleged.

Verse 7
ALL ISRAEL SUMMONED TO ASSEMBLY IN JERUSALEM
"And they made proclamation throughout Judah and Jerusalem unto all the children of the captivity, that they should gather themselves together unto Jerusalem; and that whosoever came not within three days, according to the counsel of the princes and the elders, all his substance should be forfeited, and himself separated from the assembly of the captivity. Then all the men of Judah and Benjamin gathered themselves together unto Jerusalem within the three days (it was the ninth month, on the twentieth day of the month); and all the people sat in the broad place before the house of God, trembling because of this matter, and for the great rain."
"All his substance should be forfeited" (Ezra 10:7). This was indeed a great penalty, and, besides that, those refusing to appear within the three days would also lose their status among God's people. "The forfeiture of substance here was not its destruction, as described in Deuteronomy 13:13-17 (for a city fallen into idolatry), but the appropriation of the offender's substance to the benefit of the temple, as described in Leviticus 27:28)."[12]
"All the men of Judah and Benjamin gathered themsieves together unto Jerusalem" (Ezra 10:9). This apparently means all Israelites living in those areas and does not exclude members of other tribes who might have been among them. Yet, the number of the Ten Tribes who returned might have been so insignificant that the whole nation of returnees might well have been known merely as the "men of Judah and Benjamin."

"(It was the ninth month, the twentieth day of the month)" (Ezra 10:9). "This was the month Kislew, corresponding to our months of November-December."[13] Whitcomb identified this date as Dec. 8,457 B.C.[14] It was the rainy season in Jerusalem, and the weather at that time could be very cold.

"All the people sat in the broad place before the house of God" (Ezra 10:9). "This was a stone-walled enclosure, about 500 feet long and 150 feet wide, which might have afforded sitting room for 20,000 men. Deducting the aged, the infirm, the sick, and those under twelve years of age, and all the women, the whole total of men returning from captivity would scarcely have reached that number."[15] "This broad place was an open area in front of the watergate at the southeastern corner of the temple court."[16] The first order of business was an address by Ezra, which happily, due to the severe conditions, was rather brief.

"Trembling because of this matter, and for the great rain" (Ezra 10:9). The addition of this detail assures us that this is an account by an eye-witness. The urgency in which Ezra and the princes and elders viewed the matter of Israel's intermarriage with foreigners is emphasized by their calling such a general meeting at that unfavorable time of the year.

Verse 10
EZRA'S ADDRESS BEFORE THE PEOPLE
"And Ezra the priest stood up and said unto them, Ye have trespassed, and married foreign women, to increase the guilt of Israel. Now therefore make confession unto Jehovah, the God of your fathers, and do his pleasure; and separate yourselves from the peoples of the land, and from the foreign women. Then all the assembly answered and said with a loud voice, As thou hast said concerning us, so must we do. But the people are many, and it is a time of much rain, and we are not able to stand without: neither is this a work of one day or two; for we have greatly transgressed in this matter. Let now our princes be appointed for all the assembly, and let all them that are in our cities that have married foreign women, come at appointed times, and with them the elders of every city, and the judges thereof, until the fierce wrath of our God be turned from us, until this matter be despatched."
"The crowd readily agreed to Ezra's decision; but the implementation of it was far too complex and complicated a thing to be accomplished immediately while they were standing there shivering in the cold from the wintry rain."[17]
A commission was appointed, as the people suggested; and the people were called before it in small groups, accompanied by their fellow-citizens, thus giving time and opportunity to work out the problems one by one.

Verse 15
OPPOSITION TO EZRA'S SOLUTION OF THE PROBLEM
"Only Jonathan the son of Asahel and Jahzeiah the son of Tikvah stood up against this matter: and Meshullam and Shabbethai the Levite helped them."
This verse indicates that there was some oppostion, of course, to such a drastic course of action; and the fact of there being some opposed to it is not nearly so remarkable as the insignificant number of the opponents - only four people out of some 20,000 men, or more!

Verse 16
AND THE CHILDREN OF THE CAPTIVITY DID SO
"And the children of the captivity did so. And Ezra the priest, with certain heads of fathers' houses, after their fathers' houses, and all of them by their names, were set apart; and they sat down in the first day of the tenth month to examine the matter. And they made an end with all the men that had married foreign women by the first day of the first month."
The opposition did not delay the repudiation of the foreign wives. Only about a week elapsed between the decision to do so and the first session of the commission appointed to execute it. "The case of each city (or village) was taken separately. The male inhabitants of full age attended, and the `elders and judges' heard each case separately. The neighbors of each person investigated were available for questioning; and when a mixed marriage was proved, the wife was repudiated. In 112 cases, the commission decided that the foreign wives and the children born to them were to be sent away."[18] An emendation in the RSV results in the number being reduced to 111.

In any case, the number is surprisingly small. Out of at least 20,000 men, only a few more than a hundred were guilty of having violated God's law in this matter. However, the importance of it was greatly intensified and augmented by the high social position and importance of the violators. If these had remained unpunished, or if their unlawful marriages had been allowed to stand, there is no way that Israel could have continued to maintain their distinction as a separate nation. Ezra's listing the violators as to their distinction as priests, Levites, etc., doubtless had this very fact in focus. The whole project was completed in three months' time, which allowed the better part of a whole day for the investigation of each one convicted.

Verse 18
THESE ARE THE NAMES OF THOSE WITH FOREIGN WIVES
"And among the sons of the priests there were found that had married foreign women: namely, of the sons of Jeshua, the son of Jozadak, and his brethren, Maaseiah, and Eliezer, and Jarib, and Gedaliah. And they gave their hand that they would put away their wives; and being guilty, they offered a ram of the flock for their guilt. And of the sons of lmmer: Hanani and Zebadiah. And of the sons of Harim: Maaseiah, and Elijah, and Shemaiah, and Jehiel, and Uzziah. And of the sons of Pashhur: Elioenai, Maaseiah, Ishmael, Nathanel, Jozabad, and Elasah.
"And of the Levites: Jozabad, and Shimei, and Kelaiah (the same is Kelita), Pethahiah, Judah, and Eliezer. And of the singers: Eliashib. And of the porters, Shallum, and Telem, and Uri.

"And of Israel: of the sons of Parosh: Ramiah, and Izziah, and Malchijah, and Benaiah. And of the sons of Elam: Mattaniah, Zechariah, and Jehiel, and Abdi, and Jerimoth, and Elijah. And of the sons of Zattu: Elioenai, Eliashib, Mattaniah, and Jerimoth, and Zabad, and Aziza. And of the sons of Bebai: Jehohanan, Hananiah, Zabbai, and Athlai. And of the sons of Bani: Meshullam, Malluch, and Adaiah, Jashub, and Sheal, Jeremoth. And of the sons of Pahath-moab: Adna, and Cheial, Benaiah, Maaseiah, Mattaniah, Bezalel, and Bennui, and Manasseh. And of the sons of Harim: Eliezer, Isshijah, Malchijah, Shemiah, Shimeon, Benjamin, Malluch, Shemariah. Of the sons of Hashum: Mattenai, Mattattah, Zabad, Eliphelet, Jeremai, Manasseh, Shimei. Of the sons of Bani: Maadai, Amram, and Uel. Benaiah, and Bedaiah, Cheluhi, Vaniah, Meremoth, Eliashib, Mattaniah, Mattenai, and Jaasu, and Bani, and Binnui, Shimei, and Shelemiah, and Nathan, and Adaiah, Machnadebai, Shashai, Sharai, Azarel, and Shelemiah, Shemariah, Shallum, Amariah, Joseph. Of the sons of Nebo: Jeiel, Matithiah, Zabad, Zebina, Iddo, and Joel, Benaiah. All these had taken foreign wives; and some of them had wives by whom they had children."

Whitcomb's count of all these violators found, "Seventeen priests, ten Levites, and eighty-six others; and each of these put away his foreign wife and offered a ram as a guilt-offering.'[19] Some of the versions support this count of 113 in all.

Drastic as this solution of the problem assuredly was, "A comparison of Nehemiah 10:30 (12 years later) and of Nehemiah 13:23 (30 years later) shows that the evil was not permanently eliminated. Long association with heathen neighbors made such a separation difficult."[20]
One thing that modern readers will wonder about is what provision, if any, was made for those wives and children which were expelled from the Jewish community. Jamieson has this: "Doubtless an adequate provision was made for the repudiated wives and children, according to the means and circumstances of the husbands."[21] Abraham had also made provision for Hagar when he put her and Ishmael away.

We conclude this study of Ezra with the following relevant comment of Williamson:

"Israel's mission could make headway only if she maintained the servant identity that separated her from the nations to which she was commissioned to reveal God's will. In exactly the same way, Christians individually, and as the Church, are called to be `light' and `salt,' elements that function effectively precisely because of their difference from the setting in which they are placed. `But if the salt has lost its savor ...?' (Matthew 5:13-16)."[22]
